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Introduction

Mohandas Karamchand Gandhi, better known as Mahatma (‘Great
Soul/Self"), is arguably the most admired human being of the twentieth-
century. Not an academic philosopher, Gandhi w:lps m:}ever concerned
with abstract philosophical analysis. When asked Ahis philosophy, he
typically responded, My life is my message.’ And yet one could make a
strong case that Gandhi is more philosophically interesting and
significant than most professional philosophers.

Gandhi, like Socrates, was a gadfly, and he was often an embarrassment
and an irritant, even to his friends and allies. He | ;:hal!enges
unacknowledged assumptions and uncritically accepted positions and
allows us to envision different ways of seeing things. He explodes myths
and arrogant provincialism and challenges power positions that pretend
to be based on sound knowledge and morality.

Best known as a proponent of nonviolence (ahimsa), Gandhi challenges
our analysis of Violence and nonviolence. Violence and nonviolence, for
Gandhi, include overt physical acts, but they include so much more.

As with Kant'and many other philosophers, Gandhi focuses much of his
attention on motives and intentions. Violence is ofien equated with
hatred, and nonviolence with love. However, Gandhi gces beyond most
philosophical analeis by focusing on the violence of the status quo:
economic violence, cultural violence, psychological violence, linguistic
violence, and so forth. For Gandhi, if I am accumulating wealth and
power, and 'mj___jnejgh'bo_ur'[is.} in great need, and I do rothing to help
alleviate the sd'ffering‘ of the other, then I contribute to and am
complicit in the violence of the status quo. )

Unlike most philosophers, Gandhi, like Levinas, emphasisas the primacy
of morality. Gandhi has little sympathy for detachied thecries of




knowledge that are not grounded in morality, or for theology and
metaphysics which pretend to transcend morality.

In his approach to morality in general and violence in particular, Gandhi
is well known for his emphasis on the integral, mutually reinforcing
relationship between means and"ends. One cannot use impure or
immoral means to achieve worthy goals. This is the major reason he
rejects utilitarianism. Although there may be short-term desired results,
violent lmmoral means mevntably Tead to defective ends. We: fuel and
become trapped |n endless: escalatlng cycles of violence and mutual

o

destructlon. o KRS
Gandhls approach expresses an actwnst phllosophy, whlch he often
relates to the actlon-orlented phnlosophy* of - karma yoga in the
Bhagavad -Gita: Act to fulfil your ethlcal duties with an attltude of
nonattachment to the results of your actions. In this way, Gandhi
experimented with ways to mtervene nonvnolently to. weaken endless
cycles of violence and mutual destructlon and allow us to reallse ethlcal

B t.
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goals. - R
Although Gandhn s emphasus on intentions and duties often allows us to
relate him to Kant, he is not really a Kantlan. Eirst, Gandhi describes
himself as a pragmatlc idealist’. He‘:focuses on results. When he acted
' ’b};’t, did not succeed

with good mtentlons and accordmgi \
in resnstlng hegemomc Brltlshf’?;mperlallsm, valle atmg poverty and

suffermg, or overcommg caste prejudlce and oppressron, he evaluated

his pos:tlon as'a ‘falled expenment in truth’. .

Second, Gandhi opposes any abstract, formallstlc, universal,

decontexualised approach which is then applied to particular situations.

Gandhi contextuallses hIS analy5|s and |s always experlmentmg with an
open-ended truth reflectmg lmperfect understandmg

In this regard, Gandhi presents views that are relevant to recent

philosophical developments regarding pragmatism, phenomenology and




hermeneutics, relativism, anti-essentialism, and postmodernism. How
do we deal with the inadequate dichotomy of universal, absolute
essentialism VerSus particular, relative anti-essentialism? Gandhi,
avoiding a kind of facile relativism, embraces absolute universals, such
as nonviolence, truth and the unity of all life. But Gandhi also maintains
that as particular, relative, embodied human beings, none of us fully
comprehends the apsolute. The unity is always a unity with particular
differences. The absolute may serve as a regulative ideal, but at most
we have ‘glimpses' of truth that is always relative.

Therefore, we shoyld be tolerant of the other, who has truths that we
do not have, and we should reallse that the movement toward greater
truth is an action- onented cooperatwe, mutually remforcmg effort. This
phllosophlcal aPDroach to truth necessarlly involves d|alogue,
recognition of integral self-other relatlons, and embracmg an open-
ended process that resists the dommatlon of false attempts at
philosophical, religious, cultural, economlc, or political closure.




2. Philosophy of religion

2.1A deﬁnition .

Philosophy of religion is a branch of philosophy that asks questions about
religion. As with all philosophie‘s‘,v the topics at hand are generated by
those who participate. In the philosophy of religion, these may inciude but
are not limited to the nature and existence of God, religious language,
miracles, prayer, the problem of evnl and how religion and other value-
systems such as ethlcs mterrelate. Rellglous phllosophy, on the other "
such as Chrlstran phllosophy and Islamlc phllosophy As an alternatlve,
phrlosophy of religion is the phllosophlcal thinking about religion. It is
designed such that it can be carried out dlspasswnately by what are
thought of as those in two "camps": adherents or bellevers, and non-

believers.

2.2 H|story

Prescnentuf‘c theorles have been proposed since presocratlo times.
Herodotus (484 425 BCE) stated that the gods of Greece were the same
as the gods of Egypt Euhemerus (appr 330- 264 BCE) wrote that gods
were excellent hlstorlcal persons who eventually became worshuped

Theorizing beyO'nd mere speculation became possible after data from
tribes and peoples all over the world became avallable in Europe and the
United States in the 18th and 19th century The founder of the scientific
study of religion is generally considered to be Max Miiller (1823 - 1900),
who advocated comparative religion. Later serious doubts were raised,




among others by Geertz about the question whether it is possible to

provide a general theory of all religions.
2.3 Scope and classifications :

This article only treats inﬂuential'theories about religion that are open for
empirical verifi catlon or falsifi catlons i.e (attempts to) scientific theories.

This means that most rellglous views wull not be treated here.
Theories of religion.can be cIaSSiﬁed into.

. Substantlve (or essentlallst) theorles that focus on the contents of
religions and the meaning- the contents has‘for people. Th|s
. approach asserts that people have faith because bellefs make sense
to them. The theories by Tylor and Frazer, Rudolf Otto and ercea
Ellade are examples substantlve theories. ‘ . :
-Functlonal (and in a stronger form. reductlonlst) theones that -
focuses on the social or psychologlcal functlons that rellglon has for
‘a group ora person. This approach tends to focus mare on the
subconscuous motives why people have bellefs that are irrational.
Theories by Karl Marx, Sigmund Freud Emlle Durkhelm, and the
theory by Stark and Bambrldge are examples of functlonal theories.
This approach tends to be statlc, wnth the exceptlon of. Marx theory,
_and unhke e.g Weber's approach that treats the mteractlon and

dynamic processes between rellglons and the rest of socnetles

Other mum onwhlch t'heforiefs‘? escrlptlons of‘vreii.gio:ns can be classified

are.

"‘ =3 1 Lo S o .r‘s“. .
Insider versus outsider perspectives (roughly corresponding to emic
versus etic descriptions)

o Individualist versus social views
« Evolutionist versus relativist views




| Gandhian_ Philosophy

2.4 Gandhism :

Gandhism (or GandhlaniSm) is a collection of inspirations,
principles, beliefs and philosophy of*Mohandas Karamchand Gandhi
(known as Mahatma Gandhi), who was a major polltlcal and spmtual
Ieader of India and the Indlan Independence Movement.

Itisa body of ideas and principles that describes the inspiration, vision
and the life work of Gandhi. The term also encompasses what Gandhi's
ideas, words and actlons mean to people around the world and how they
used them for guldance in bulldmg thelr own future. Gandhlsm also o
permeates mto the realm of the mdlwdual human being, non- polltlcal and
non-socual A Gandhian can mean either an individual who follows, ora |
specnf‘ ic phllosophy which is attributed to, Gandhlsm. } S o

Talking about "Gandhism" Gandhi had said'"rher"e»fis‘ no such thing as
'Gandhism’, and I do not want to leave any sect after me. I do not claim to
have orlgmated any new principle or doctrlne. I have simply tried in my
own way to apply the eternal truths to. our dally hfe and problems." He
said "The oplmons I have formed and the concluslons I have arrlved at are
not final. I may change them tomorrow.“ “I have nothmg new- to teach the
world. Truth and non-wolence are as old as the hllls " he added

Eminent scholar, Professor Ram"ee Smgh has called Mahatma Gandhi as
the Bodhlsattva of the twentleth century




2.5 Gandhian Religion :

"The world is my country.
All mankind are my brethren
And to do good is'my religion."

- M. K. Gandhi.

Ahlmsa, peace and non-aggressnon are the hallmarks of Gandhlan
Doctrme Many years have gone by but the luster of the Gandhian | |
Rellglon remams undlmmed Invadmg forces have descended on India
but Gandhi's ideals have remamed mdestructlble

The Gandhlan rellglon is not merely for Hmdus, not merely for Indla,
but for the whole world. The Gandhian phllosophy is not only essentlalx

for the reblrth of the Indlan nation but also for the re-educatlon of the

L

human race. J
It is becoming clear that at this supremely dangerous momentin~
human history, the only hope for mankind is Mahatma Gandhi's
principle of non-vnolence The Gandhian doctrme, the ultimate
realization must mvolve tolerance and: understandmg, peace and

.r

goodwill, and recogmtlon of the mnnense varlety of paths by whlch the
soul can fulf‘ Il |ts ultlmate destmy LS -

The Gandhlan rellglon, WhICh |s prlmarlly concerned wnth spmtual

development, |s of speC|aI sng ' |f‘ cance in our age, which i is marked by
vilization. In fact, Gandhi laid the

Cé of the ma teriali
foundation of._ T thematlcal an; V.scnentlf‘ cé knowledge. They measured
both time and space Let us look at soml of | basm concluswns reached
by ancient insights, which have become the fundamentals of the
modern Gandhian Philosophy. Gandhiji perceived the principle more
clearly and understood its implications even more deeply.The virtues of

the obsolesce




self-discipline, self restraint and self-development which are the main-
stay of Indian Dharma and Gandhi culture, are as fully relevant today as
they were many years ago. Therefore we must go all out to preserve the
Gandhian religion., In fact, Gandhi was a great soul who preached the
essential unity of all religionsan,d'the_ basic unity of all humanity. In
recent times unity ahs been sought to be undermined by forces, internal
as well as external out to destablllze us. So it is now time for Indla to
show the world that we are one as a society, are too secure in our
spiritual strength and natlonal herltage to be so easily uprooted This is

a glgantlc task but we have not shlrked it.

In India we are a highly reluglous socnety, wholly secular in character.
Gandhi was deeply rellglous person but he was clear m mmd that the |
state should be secular- He stood for the maxnmum posslble dlstance

towards its citizens. Gandhu also clearly stated' that secularism did -not
mean opposntlon to religion. He also said that the state had to honour
all rellglons equally without attaching |tself to a partlcular falth )

Strange as |t may seem, there is a religious essence at the core of
secularism and even the modern secular West has recognized it. In
Europe it ahs permeated all spheres of Ilfe, and even the French speak
of there being somethmg eternal about rellglon as the basns of Ilfe It
has been umversally accepted that secularlsm is not a demal of religion.
On the contrary |t means tolerance and respect for all rehglons- what
one can call- the; hospltallty of falths. L '

Gandhi's rel|g|ous quest for truth had no geographlcal limits. His
political actlwtles were but an avocatlon to his religious mission. The
centre- most polnt of Gandh| s rellglous phllosophy is the inviolable
sacredness of life and the consequent'sinfulness of bloodshed "Sihce
we have no power to create, we have no power to destroy”, was his
belief. Gandhi taught us, learning in the quest for national integration-
is the crying need of the hour. Thus both as an ideology and as a policy,
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Gandhian religion acquired worldwide acceptance. Along with Mahatma
Gandhi, other Indian leaders also contributed to strengthening of the
secular spirit of India.

Hindu Universalism denotes the ideOIogy that all religions are true and
therefore worthy of toleration and respect. It was articulated by Gandhi :

"After long study and experience, I have come to the conclusion that all
religions are true; all religions 'h'ave some error in them; all relyigions are
almost as dear to me as my own Hinduism, in as much as all human beings
should be as dear to one as one's own close relatives. My own veneration
for other falths is the same as that for my own faith; therefore no thought

of conversnon is possuble "

Gandhi believed that at the ‘core.of :éVer-\'(':reiigion was truth (sati}a}} noné-

violence (ahimsa) and the Golden Role. He was deeply mﬂuenced by the

Chrlstlan teachmg of "turnmg the other “cheek”, once statmg that if -

Christianity practised the Sermon on the Mount he would mdeed bea ‘
Christian. Gandhi felt that one should be aware of worshlpplng the

symbols and idols of the religion and not its teachmgs, suchas

worshipping the crucifix whilst i |gnor|ng its. slgmf' cance as a symbol for

self-sacrifi ce. L s

Although Gandhl was ralsed as a Hmdu he was crltlcal of most rellglons,
mcludmg Hlndulsm. He wrote m hlS autoblography S

"Thus if I could not accept Chrlstramty either as a perfect, or the greatest
religion, nelther was I then convmced of Hlndulsm being such. Hindu
defects were pressmgly vusuble to me. If untouchablllty could be a part of
Hinduism, it could but be a rotten part oran excrescence. I could not
understand the raison d'etre of a multitude of sects and castes. What was
the meaning of saying that the Vedas were the inspired Word of God? If
they were inspired, why not also the Bible and the Koran? As Christian
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friends were endeavouring to convert me, so were Muslim friends.
Abdullah Sheth had kept on inducing me to study Islam, and of course he
had always something to say regarding its beauty".

He then went on to say:

"As soon as we lose the moral ba'sis,"vye cease to be religious. There is no
such thing as'religion over-riding moraiity. Man, for instance, cannot be
untruthful, cruel :or incontinent ‘and'ciaim to have God on his sid)'e"f?.
Gandhi was'criti‘r:al of the hypoerisy in organised religion, rather tlian the
principles on yvhich they were .bas'ed, He also said the following about__
Hinduism: L T e |

"Hmdulsm as I know it entlrely sat|sf' es my soul fi Ils my whole belng
When doubts haunt me, when dlsappomtments stare me in the face, and
when I see not one ray of light on the horizon, I turn to the Bhagavad
Gita, and fi nd a verse to comfort me; and I |mmed|ately begm to smile i in
the mldst of overwhelmmg sorrow. My life has been fuII of tragedles and if
they have not left any visible and indelible effect on me, T owe rt‘to the
teachings of the Bhagavad Gita".

The conceptlof_ Islamic jihad can also.be taken to mean a nonviolent
struggle or satyagraha, in the wa\y"Ga’,ndhi\ practice:'dj‘it'_.i on Islam‘;he said:

"The saylngs of Muhammad are a treasure of wnsdom, not only for Muslims
but for all of mankmd" Later m hns\llfe when he was asked whether he

was a Hmdu, he replled

"YesIam. I am also a Chrlstlan, a'Musllm, a Buddhlst and a Jew”.Gandhl S
religious views are reﬂected m the hymns his group often sang:

» Vaishnav jan to Call them Vishnava, those who understand the
sufferings of others...
« Raghupati Raghava Raja Ram Call him Rama or God or Allah...
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Remarks :

The three basic factors militating against translation of the ideal of
human unity into action are religion, nationalistic politics and economic
ideologies. Religions are dlfferent roads converging to the same
destination. Mahatma Gandhu sald, " The need of the moment of not one
religion, but mutual respect and tolerance of different religions. We
want to reach not the dead level but unity in diversity. The soul of all
religions is one, but it is encased in a multitude of forms. The Iatter will
persist to the end of time".

People representmg a variety of cultures, languages, and creeds have to
be woven |nto one nation, one people, free of communal or. religious
divides, free of conﬂlct, devoted to the bulldlng up of a cllmate of ,
confidence and co-operatlon Thls ls mdeed a big task and we need aII
the patlence and perseverance if we: have to accomphsh it. We have
been able to absorb the shocks of hlstory because of our deeply SRR
mgramed splrltual qualities, and we miist have falth that the same
splrltual will help us overcome the current crises.. We are in a much
better situation than, say, Britain with its Ireland and Scotland problem,
Canada with lts Quebec problem, Spain W|th its. Basque problem as well
as several Countrues in Africa and West: Asna where the old creed of
fundamentahsm. now coupled wuthtthe new creed of ethmcnty |s

challengmg the concept of natronalnsm. ‘fff“\ S5 - \

Canwe face the challenge of Gandhl s ideals and ldeas‘? They have not
yet been full y utlhzed The revr‘"‘lut onary Gandhi, who was far ahead of
his times, has not been fully nd ood by the younger generation.
Gandhi's thoughts need to be dlssemlnated amongst our youth. It is the
ideas,which have a stupendous role m takmg the human society

forward; towards the desired goal
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2.6 Satyagraha:

Satyagraha is formed by two Sanskrit words Satya (truth) and Agraha
(holding firmly to). The term was popularized during the Indian
Independence Movement, and is used in many Indian languages

including Hindi. |

Satya:

L

The plvotal and def‘ ining element of Gandhism is satya, a Sanskrit word
usually translated mto Engllsh as truth whose literal meanmg |s what

'E
t

of Satya as espoused by Gandhl needed that Truth mUSt pervade aII ) §
considerations of politics, ego, socnety and conventlon Gandhi dld not '
consider himself to be a pacifist, socuallst or on any def'nable spectrum of
politics. He professed to adhere to the pure; exustmg facts of |lfe tO make

his decisions. B

Gandhi's commitments to non-violence, human freedom, equallty and

i

justice arose. from his personal examlnatlon L

emand that its
s to the| etter, but i spirit. If

prete d,_subjectlvely. Ga
adherents agreeft ,éandhl 's own; rinc
one honestly belreves that vuolen;oejls sometlmes necessal'V, 'lt is truthful
to believe i m |t. When Gandhl re:: irned to Indla in the mlddle of World War
I, he said he would have supported' the British in the war. It would have
been wrong, accordmg to Gandhr, to demand equal rights for Indians in
the Empire, and not contrlbute to ItSE"d 'fence. On the other hand, by the
time of the advance of the Japanese in World War II, Gandh| had given up
notions of fighting alongside the British and argued for nonviolence
instead. Gandhi developed a way of life by his constant “experimenting

with truth” — a phrase that formed the subtitle to his autobiography. He
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was prepared to learn through trial and error, often admitting to mistakes
and changing his behaviour accordingly. This was particularly notable
when Gandhi stopped all nationwide civil resistance in 1922 after the
Chauri Chaura incident. He would forsake political independence for truth
— believing that Indians should not become murderers and commit the
very evils they were accusing the British of perpetrating in
India.Gandhism is more about the spirit of Gandhi’s journey to discover
the truth, than what he finally considered to be the truth. It is the
foundation of Gandhi’s teachings‘,' and the spirit of his whole life to
examine and understand for oneself, and not take anybody or any |

ideology for granted

Gandhi sald “The Truth is far more powerful than any ‘weapon of mass

destruction.” e A

Gandhi’s philosophy encompassed ont_ovlogy"and':its"‘a's{sociation wnthtruth
For Gandhi, "to be" did not mean to exist-within the realm:Of tim'e;""as it
has in the past wnth the Greek phllosophers. But rather, "to exist" meant
to exist within the realm of truth, or to use the term Gandhi did, satya.
Gandhi summarrzed his beliefs first when he sa|d "God is Truth", which his
experimenting Iater prompted him to change to "Truth is God". The first
statement seemed insufficient to Gandhl, as the mlstake could be made
that Gandhi was usmg truthasa descrlptlon of God, as opposed to God as
an aspect of satya Satya (truth) m Gandhu S phllosophy |s God ‘It shares
all the charactenst|cs of the Hmdu concept of God ‘or Brahman, andis
believed by Gandhlans to ||ve Wlthll‘l each person as their conscience while

at the same tlme guldmg the unlverse.
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2.7 Gandhiji’'s selections :

Gandhiji SAYS...sesersessesnns

2.8 True Religion :
You must watch my life, how I live, eat, sit, talk, be-have

in general. The sum total of all those in me is my rellglon.

There is no religion higher than Truth and nght-eousness
Let me explain what I mean by rellglon It is not the Hindu religion
which 1 certalnly prlze above all other religions, but the rellglon which
transcends Hlndulsm, which changes one’s very nature, which bmds
one mdnssoluble to the truth Wlthll‘l and which ever purifies. It is the
permanent element in human nature whlch counts no cost too treat in
order to fi nd full expression and Wthh leaves the soul utterly restless
until it has found itself, known |ts Maker and appreciated the true |
correspondence between the Maker and itself. . Gamio k

True Morality :

True morality consists, not in following the beaten track, but in finding
out the true path for ourselves and in fearlessly following it. No action
which is not voluntary can be calledmoral So Iong as we act Ilke
machines, there can be no questlon of?morallty If we want to call an
action moral |t should have been do el»fconscr"" "'”y*and as a matter of
duty. Any actlon that is dlctated by fear or by coeyrclon of any kmd
ceases to be moral It also follows that all good deeds that are
prompted by hope of happmess rn’:_th\e;next world cease to be moral.

2.9 Religion and Morality : = .
1) True religion and true morality are inseparably bound up with each

other. Religion is to morality what water is to the seed that is sown in
the soil.
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2) I reject any religious doctrine that does not appeal to reason and is

in conflict with morality. I tolerate unreasonable religious sentiment
when it is not immoral.

3) As soon as we lose the moral basis, we cease to be religious. There is
no such thing as religion overridinj"moraliw. Man for instance cannot
be untruthful cruel and incontinent and claim to have God on his side.
4) Our desnres and motives may be drvude into two classes—self' sh and
unselfish. All self‘ sh desires ; are |mmoral while the desire to i |mprove
ourselves for the sake of domg good to others is truly moral. The *

highest moral Iaw is that we should unremittingly workﬂ for the good_of
mankind. | B - | B _ﬂ |
2.10 Religion and Practlcal Affalrs : TR h
SwaraJ is synonymous wnth Rama RaJ—the establlshment of the
Kingdom of nghteousness on earth o I _ ‘
Hanuman tore open his heart and showed that there was nothing th‘ere |
but Ramanama I have none of the power of Hanuman to. tear open-my
heart, but if any of you feel inclinedtodo it I assure you will f' nd
nothing there but love for Rama whom I see face to face in the starvmg
millions of Indla. i

Religion which takes no account of practlcal affalrs and does not help to
solve them, is no reluglon And that i IS why I am puttlng a rellglous
matter before you ina practlcal form |

If any actlon of mme clalmed to he spiritual i is proved to be unpractical

it must be pronounced to be a. fallure Ido believe that the most
spiritual act is the most practlcal in: the true sense of the term.

Q. In your autoblography you have saud that you cannot think of politics
apart from rellglon Bo you stlll hold that view? If so, how i isitthatina
country of many diverse religions like India you expect a common
political policy to be adopted? Yes, I still hold the view that I cannot
conceive politics as divorces from religion. Indeed religion should evade
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every one of our actions. Here religion does not mean sectarianism. It
means a belief in ordered moral government of the universe. It is not
less real because it is unseen. This religion transcends Hinduism, Islam,
Christianity, etc. It does not supersede them. It harmonizes them and

gives them reality.
To practice nonviolence in mundane matters is to know its true value. It
is to bring heaven upon earth. There is no such thing as the other world.
All worlds are one. There is.no ‘here and no ‘there’. As Jeans has
demonstrated the whole universe including the most distant stars,
invisible even through the most powerful telescope in the world, is"
compressed in an atom.'I hold |t therefore to be wrong to limit the use
of nonvuolence to cave-dwellers and for acqunrlng merlt for a favored
posntlon in the other world AII vnrtue ceases ‘to have use if it serves no

'?
purpose in every walk of Ilfe ‘, }

2.11 The various Religious creeds:
Religions are dlfferent roads converging to the same pmt What does it
matter that we take different roads, so long as we reach the same goal?

In reality, there are as many rellglons as there are individuals.

If a man reaches the heart of h|s own_ rehglon, he has reached the heart

of the others too

so long as there are dlfferent rellglons, every one. of them may need
some dlstmctlve symbol But when the symbol is made into a fetish and
an mstrument of provmg the superlorlty of one’s rellglon over other’s it

is fit only to be dlscarded

2.12 Missionary effolt and t—he State :

The State should undoubtedly be secular. Everyone living in it should be
entitled to profess his religion without let or hindrance, so long as the
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citizen obeyed the common law of the land. There should be no
interference with missionary effort, but no mission could enjoy the
patronage of the State as it did during the foreign regime.

'If I were a dictator, religion and State would be separate. I swear by
my religion. I will die for it. But it is my personal affair. The State has
nothing to do with it," remarked Gandhiji sometime back in answer to a
question by a missionary friend who asked whether in Free India there
would be complete rellglous freed and whether religion will be separate
from the State. ‘The State would look after your secular welfare, health
commumcatlons, forelgn relatlons, currency and so on, but not youi.or
my religion. That is everybody s personal concern. He then went on to
describe his conceptlon of rellglon ‘You must watch my llfe, how I llve,
eat, sit, talk, behave in general The sum total of all those in me IS my

’ "":,"’1' i

religion,’ he said. TR S . ;.

2.13 Tolerance : _ S

I do not like the word tolerance, but could not thmk of a better one.
Tolerance may |mply a gratuitous assumptlon of the mfenornty of other
faiths to one s own, whereas ahimsa teaches us to entertain the same
respect for he reluglous faiths of others as we accord to lour own, thus
admitting the |mperfect|on of the Iatter. Thls admussuon will be readlly
made by a seeker of Truth who*"ﬂ lows the Iaw of Love If we had
attained the full vnsmn of Truth .we would no longer be mere seekers,
but have become one wnth God for truth is God.- ‘But. belng only seekers,
we prosecute our quest, and are consclous of our imperfection. And if

we are |mperfect ourselves, ellg|on as concelved by us must also be

imperfect. We have not reallzed re ,|g|on'|n its perfectlon, even as we
have not rallied God. Religion of our conception, being thus imperfect,
is always subject to a process of evolution and reinterpretation.

Progress towards Truth, towards God, is possible only because of such
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evolution. And if all faiths outlined by men are imperfect, the question
of comparative merit does not arise. All faiths constitute a revelation of
Truth, but all are imperfect, and liable to error. Reverence for other
faiths need not blind us to their faults. We must be keenly alive to the
defects of our own faith also,~y‘et’n0t_‘_leave it on that account, but try to
overcome those defects. Lobking at'all religions with an equal eye, we
would not only not hesntate, but would think it our duty, to blend into
our faith every acceptable feature of other faiths. ‘

Even as a tree has a single trunk but many branches and Ieaves, so
there is one true and perfect Rellglon, but it becomes many, as it passes
through the human medlum The one Rellglon |s beyond al speech.
Imperfect men put |t into such Ianguage as they can command and
their words are mterpreted by other men equally lmperfect Imperfect.
Whose mterpretatnon isto be held to be the right one? Everybody is {
right from his own standpomt but it is not possible that everybody Is
wrong Hence the necessuty of tolerance;: whlch does not mean -~ *
mdnfference to one ‘s own faith, but a more mtelllgent and purer Iove for
it. Tolerance glves us spiritual insight, which is as far from fanatncnsm as
the north pole from the south. True knowledge of rellglon breaks down

the barrlers between faith and faith. S

There is one rule, however, which should always be kept in mmd while
studying all great rellglons and that is that one should study them only
through the wrltmgs of known votarles of the respectlve rehgnons For
instance, |f one wants to study the Bhagavata, one should do so not
through a translatlon of it made by a hostile critic but one prepared by a

lover of the Bhagavata Slmllar to ¢ st"" dyv the Bible one should study it
ted Chrlstlans. Thls study of other

through the commentarles of d ,
religions besndes one 's own’ ‘will glve one a grasp of the rock-bottom
unity of all religions and afford a glimpse also of the universal and
absolute truth which lies beyond the ‘dust of creeds and faiths’.Let no
one even for a moment entertain the fear that a reverent study of other
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religions is likely to weaken or shake one’s faith in one’s own. The
Hindu system of philosophy regards all religions as containing the °*
elements of truth in them and enjoins an attitude of respect and
reverence towards them alI.VThis of course presupposes regard for one’s
own religion. Study and appreciation of other religions need not cause a
weakening of that regard; it should mean extension of that regard to
other religions.Religion does not teach us to bear ill-will towards one
another. It is easy enough to be friendly to one’s friends. But to
befriend the one who regards himself as your enemy, is the

quintessence of true religion. The other is mere business.

2.14 Gandhiji’s Personal Attltude D N o e
After Iong study and experlence, I have come to the conclusion that (1)
all religions are true, (2) aII rellglons have some error in them (3),2 all
religions are almost as dear to me as my own Hmdulsm, inas much as J.
all human beings should be as dear to one as one ,§_QW“;C|A°5Qre.la,tlyes.
My own veneration for other faiths is the same as that for my ouih faith;
therefore no thought of conversion is possible. The aim of the
Fellowship should be to help a Hindu to beg:ome a ‘better Hindu, a
Muscleman to become a better Mussalman, anda Christian a better
Christian, The attitude of patromzmg toleratlon is false to the spmt of
Internatlonal Fellowshlp IfI have a susplcmn m my mmd that my
religion is more or less true, and that others’ are more or Iess false,
instead of bemg more or Iess true, then, though I may have some sort
of fe"°W$hlP with them, it |s of an entlrely different kind from the one
we need in the International Fellowshlp Our prayer for other must be

NOT ‘God, give h|m the light that Thou has gwen me, ' BUT’

Give him all the light and truth he needs for his highest development.’
Pray merely that your friends may become better men, whatever their
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form of religion. Nevertheless, your experience may become a part of
their experience, without your knowing it.

2.15 The Acid Test :

I would reject all authority if it is in conflict with sober reason or the
dictates of the heart. Authority sustains and ennobles the weak when it
is the handlwork of reason, but it degrades them when it supplants
reason sanctifi ed by the still small voice within. '

Scriptures cannot transcend reason and truth. They are intended to
purify reason and |Ilummate truth ,‘ ; '

Error can clalm no exemptuon even |f |t can be supported by the

scriptures of the world.

i

An error does not become truth by reason of multlphed propagatlon, nor

does truth become error because nobody sees it

I do not hold that everything ancient is good because |t is anclent I do
not advocate surrender of God-given reasoning. facililty i in the face of
dancing tradition. Any tradition, however ancient, if inconsistent with

morality, is fit to be banished from the Iand Untouchablhty may be
considered to be an ancient tractlon, the |nst|tut|on of child wudowhood
and child marrlage may be consndered to be an ancnent tradltlon, and
even so many an ancient horrlbl\e &bellef and superstltlous practnce I
would sweep them out of exnstence if I had the power. When, therefore,
I talk of respectmg the ancnent tradltlon, you' now understand what I

mean.

We should cease to grow the moment we cease to discriminate
between v:rtue and vnce, and slawshly _copy the past which we do not
fully know. Weare proud heirs to all that was noblest and best in the
bygone age. We must not dishonor our heritage by multiplying past
errors. Intolerance of criticism even of what one may prize as life itself

is not conducive to the growth of public corporate life.
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On Hinduism,

I can no more describe my feeling for Hinduism than for my wife. She
moves me as no other woman in the world can. Not that she has no
faults. I dare say she has many more than I see myself. But the feeling
of an indissoluble bond is thereh Euen’so I feel about Hinduism with all
its faults and limitations. Nothmg elates me so much as the music of the
Gita or he Ramayana of TuIsrdas, the only two books in Hmdursm I may
be said to know. I know the vice that is going on today in all the_v great
Hindu shrines, but I love themllin spite of their unspeakable failings. I
am-a reformer through and through. But my zeal never takes me to"the
rejection of any of the essential things in Hinduism. ’

Hmdunsm isa Iuvmg orgamsm Ilable to growth and decay, and subJect to

,:k., 1

vast tree wuth mnumerable branches The changes i in the seasons affect
it. It has its autumn and : summer, its wmter and sprmg The rains’ . 5;
nourish and fructify it too. Hinduism is I|ke the Ganges, pure and
unsullied at its source, but taking in its course the lmpurltles in the way.
Even like the Ganges it is beneficent in its total effect.

2. 16 GURUVADA

I believe in the Hmdu theory of guru and its |mportance in splntual
realization. I thmk thereisa great deal of truth i in the doctrme that true
knowledge |s |mposs|ble wnthout a guru. An |mperfect teacher in
mundane affalrs may be tolera‘ Ie, but not so in spiritual matters. Only a

perfect gnam (a knowmg oni“, ] Iseer) deserves to be enthroned as guru.

I must therefore warn all agamst acceptmg |mperfect ones as gurus. It
is better to grope in the dark and wade through a million errors to Truth
than to entrust oneself to one who ‘knows not that he knows not’.
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IDOL WORSHIP :

I do not disbelieve in idol worship. An idol does not excite any feeling of
veneration in me. But I think that idol worship is part of human nature.
We hanker after symbolism. Should we forget our humanity and return
a blow for a blow? If some n{ri_s__dir,ec_ted individual took it into his head
to desecrate a temple or br'eakidols',':should a Hindu in return desecrate
a mosque on that account? Did it in any way help to protect the temple
or to save the cause of Hinduism? Personally, he was as much an idol-
worshipper as.an |doI breaker, and he suggested that the whole of the
audlence, whether Hmdu, MusI|9m or any other, were also so, whether
they admltted lt or not. He knew that manklnd thlrsted for symbollsm
Were not mas;rds or churches in realrty the same ‘as. mandlrs? God ]
resided everywhere, no less in stock or stone than in a smgle halr on g
the body of man. But men assomated sacredness wnth partlcular places
and things more than with others. Such sentiment was worthy of - "»‘
respect when it did not mean restrictions on srmrlar_ _treedom tor others.
To every Hindu and Mussulman, Gandhiji’s advicewas if there was ™
compulsion anywhere, they should gently but firmly refuse to submit to
it. Personally, he himself would hug an idol and Iay down his life to
protect it rather than brook any restrlctlon upon hIS freedom of

worship.

2.17 BELIEF IN THE HEREDITARY TRANSMISSIBILITY OF
CHARACTER o
Children mherlt the qualltleslof,th

features. Envnronment does play‘;f,, portant part, but the original
capital on which a child starts in Ilfe is mherrted from its ancestors.

\‘l"nts, no less than their physical

I believe that just as every one inherits a particular form so dies he
inherit the particular characteristics and qualities of his progenitors,
and to make this admission is to conserve one’s energy. That frank
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admission, if he will act up to it, would put a legitimate curb upon our
ambitions, and thereby our energy is set free for extending the field of
spiritual research and spiritual evolution. It is this doctrine of
Varnashrama Dharma which I have always adopted.

VARNA :

I regard Varnashrama asa healthy leISlOl‘I of work based on blrth The
present ideas of caste are a perversron of the original. There is no
question with me of superlorlty or mferlorlty It is purely a questlon of
duty. I have indeed stated that varna |s based on birth. But I have also
said that it is possible for a shudra, for mstance, to become a vaishya.'
But in order to perform the duty of a valshya he does not need the label
of a vaishya. He who performs the duty of a Brahman will easily become

one in the next incarnation. | _ i
So far as I know anythmg at all of Hinduism, the meamng of varna is
incredibly snmple It simply means the followmg on the part of us aII the
hereditary callmg of our forefathers, in so far as that tradltlonal callmg
is not inconsistent with fundamental ethics, and this only for the
purpose of earning one’s livelihood. You will réaliie that if all of us
follow this law of varna we would limit our material ambition, and our
energy would be set free for exploring those vast fields whereby and
where through we can know God. ‘

Varnashrama Dharma defines man’s mission on th|s earth He is not
born day after day to explore avenues for amassing riches and to
explore dlfferent means of Ilvellhood on the contrary man is born in
order that he may utlllze every atom of hlS energy for the purpose of
knowing his Maker- It restricts hlm therefore, for the purpose of holding
body and soul together, to the occupation of his forefathers. That and

nothing more or nothing less is Varnashrama Dharma.
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Numerous verses from the shastras unmistakably show that mere birth
counts for nothing. A person must show corresponding works and
character to establish his claim by birth. Such verses also enforce the
argument that

(i) a person loses varna by failing'tO' exhibit its peculiar characteristics;
(ii) inter-varna marriage or inte,rdining, whatever virtue the restrictions
on them may have, does not affect a person’s varna, at least not so
much as the failing to live up to one’s varna;

(m) birth, while it gives a start and enables the parents to determine
the training and occupation of their children, does not perpetuate the

- varna of one’s birth, if it is not fulfilled by works.

2 18 CASTE AS VARNA _
Our exustmg caste orgamzatlons are really trade gullds o

From the economic point of view, its value was. once very great It
ensured heredltary skill; it limited competltlon It was the best remedy
against pauperism. And it had all the advantages of trade guilds.
Although it did not foster adventure or invention there, it is not known
to have come in the way either.

Historically speakmg, caste may be’ regarded as’ man's experiment or
social adJustment in the Iaboratory of Indlan somety If we can prove it
tobea success, |t can be offered to the world as a Ieaven and as the
best remedy agamst heartless competutlon and socnal dlsmtegratlon
born of avarlce and greed ey AT

The vast orgamzatlon of caste-answered not only the religious wants of
the commumty but it answered |ts polltlcal needs. The villagers
managed their mternal affalrs through the caste system, and through it
they dealt with any oppression from the ruling power or powers. It is
not possible to deny of a nation that was capable of producing the caste
system its wonderful power of organization. I believe that every man is
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born in the would with certain natural tendencies. Every person is born
with certain definite limitations which he cannot overcome. From a
careful; observation of those limitations the law of varna was deduced.
It establishes certain spheres of action for certain people with certain
tendencies. This avoided all unworthy competition. Whilst recognizing
limitations the law of varna admitted of no distinctions of high and low;
on the one hand it guaranteed to each the fruits of his Iabours and on
the other it prevented him from pressmg upon his neighbour. This great
law has been degraded and fallen into disrepute. But my conwctlon is
that an ideal socnal order wull only be evolved when the |mpI|cat|ons of
this law are fully understood and glven effect to. ‘

Q. Do you not think that in anment Indla there was much dlfference m

economic status and socral prlwleges between the four varnas7 “

A. That may be historically true. But mlsapphcatlon oran lmperfect :
und3erstanding of the law must not lead to the i |gnor|ng of the law-- .
itself. By constant striving we have to enrich the mherltance left to us.

This law determines the duties of man. Rights follow from a due

performance of duties.

CASTE IN SO FAR AS IT IS DIFFERENT FROM VARNA :

..4‘@

I consnder the four dwnsnons alone to be fundamental natural and
essentlal The lnnumerable subcastes are sometlmes a convenlence,
often a hmdrance. The sooner there |s fusnon the better.

The existing mnumerable d|V|$|ons Wlth the attendant artificial
restrictions and elaborate ceremonlal are harmful to the growth of a
religious spirit, as also to the social wellbelng of the Hindus and
therefore also their neighbours. Varnashrama of the shastras is today
non-existent in practice. The present caste system is the very
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antithesis of varna-shrama. The sooner public opinion abolishes it the
better.

Caste has nothing to do with religion. It is harmful both to spiritual and
national growth.

Today Brahmans and kshatriy_as, vaishyas and shudras are mere labels.
There is utter confusion of varna as I _understand it and I wish that all
the Hindus will voluntarily call themselves shudras. That is the only
way to demonstrate the :truth}—ol= Brahmanism and to revive Varna

Dharma in its true state.

2.19 UNTOUCHABILITY | .

Hinduism has sinned in giving sanctlon to untouchablllty It has M
degraded us, made us parlahs Even the Mussalman have caught the 5;
sinful ‘contagion from us.. e e f

The ‘touch-me not’-ism that dlsflgures the present-day Hlndulsm |s

conceit. It is abhorrent alike to the spirit of rellglon and morallty.

Untouchability is not only not a part and parcel of Hinduism, but a
plague, which it is the bounden duty of every Hlndu to combat. ‘It has
received relrglous sanction in Indla, and reduced Iakhs and crores of
human bemgs to a state bordermg on slavery

The observance (of the vow of the removal of untouchabllrty) is not
fulfilled, merely by maklng frlends wrth untouchables but by loving all
life as one’s own self. Removal of untouchabllrty means love for, and
service of, the whole world, and it thus merges mto ahimsa.I do not
want to be reborn. But if I have to be reborn, I should be born an
untouchable, so that I may share thelr sorrows, suffermgs, and affronts
leveled at them, in order that I may endeavour to free myself and them
from that miserable condition. I, therefore, pray that if I should be
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born again, I should do so not as a Brahmans, kshatriya, vaishya or

shudra, but as an atishudra.

2.20 REINTERPRETATION OF TERMS :

As the world progresses the same terms acquire new values.

I have come to feel that like human beings words have their evolution
from stage to stage in the contents they hold. For instance, th\e;,‘_
contents

of the richest word—God—are not the same to every lone of us. The’y
will vary with the experlence of each Yajna is-a word fuII of beauty and
power. Hence wrth the growth of knowledge and experlence and wrth
the change of tlme, its meanmg IS Ilkely to grow and change Yajna :
llterally means worshlp, hence sacrlf' ice; hence any sacrlf'c|al act or any
act of service. And in th|s sense every age may ‘and should have |ts own
particular Yajna. The principles of religion are one thlng, and»practlces
based on them are another. The principles are absolute and S
irrespective of space and time. Practices change with place and time.
‘Satyam bruyat priyam bruyat ma bruyat satyam apriyam* -In my
opinion the Sanskrlt text means that one should speak the truth in
gentle Ianguage. One had better not 'speak it, if one cannot do so ina
gentle way; meanmg thereby that there |s not truth m a man who

cannot control hlS tongue.

RELIGION :

» The root meaning of all religion is 'that which binds'. The root
meaning of its Sanskrit equivalent dharma is 'that which
holds'. It sustains a person as nothing else does.
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Harijan: Jan, 26, 1934.

» Religion binds man to God and man to man.

Harijan: May 4, 1940.
« Religion is no religion, if it becomes mechanical.

Bapu-Ke-Ashirvad: Sept. 23, 1945.
« Religion does not consust in eating this food or eschewmg that,

but only in the reahzatlon of God, within ourself.

Bapu-Ke-Ashlrvad' Oct. 26, 1945.

RELIGIONS: = . .. ' oo .
. If all religions are one at Sodri:e, we have to synthesize therh
Today, they are looked upon as separate and thatis. why we
kill each other. g s
Harijan: Sept. 22, 1945. o w
o If a man reaches the heart of h|s own rellglon, he hae reached
the heart of the others too. There i |s only one God, but there

are many paths to Him. IR (
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3. Morality
3.1 A definition :

Morality (from the Latin moralitas "manner, character, proper behavior")
has three principal meanings.

In its first, descriptive usage, morallty means a code of conduct or belief
which is held to be authorltatnve in matters of right and wrong. Morals are
arbitrarily created and subjectively defined by society, philosophy, '
religion, and/or individual conscience. An example of the descriptive .

' usage could be "common conceptions of morality have changed
significantly over time." The arbitrariness of morality stems from the
observation that actions that may be deemed moral in one culture in tlme
may not be classified as such in others or in a different time. The - |
subjectiveness of morality i is shown by the observatlon that actlons or
beliefs which by themselves do not cause any harm may be by some
considered immoral, e.g. marrying someone of same gender, being- an
atheist, etc. Descriptive morality does not explain why anythlng»should be
considered immoral, only that it may be classified so. While for the most

;'

part immoral acts are classified as such becausewth_ey cause harm, this is
not by any means an all encompassing c'riterion Many acts or Leliefs are
often then classnﬁed as such because of prejuduce, |gnorance or even
hatred. ‘ ' P

Inits second, normatlve and umversal sense, morallty refers to an ideal
code of belief and conduct, one thCh would be espoused in preference to
other alternatlves by the sane "moral" person, under specnfled conditions.
In this "prescrlptnve" sense; moral value ]udgments such as "murder is
immoral” are made. While descriptive morality would not necessarily
disagree that "murder is immoral", it would nevertheless propose that
murder is immoral only because we so thought. A refined adherence to
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this latter position is known as moral skepticism, in which the unchanging
existence of a rigid agreed by all objective moral "truth" is rejected.

In its third usage, 'morality’ is synonymous with ethics. Ethics is the
systematic philosophical study of the moral domain. Ethics seeks to
address questions such as how a moral outcome can be achieved in a
specific situation (applied ethics), how moral values should be determined
(normative ethics), what morals people actually abide by (descriptive
ethics), what the fundamental nature of ethics or morality is, including
whether it has any objective Justuf' ication (meta-ethics), and how moral
capacity or moral agency develops and what its nature is (moral

psychology)

In applled ethlcs, for example, the pl‘OhlbltIOl‘l agamst takmg human llfe is
controversial with respect to capltal pumshment euthanaSIa, abortlon and

wars of invasion.

In normative ethics, a typical question might be whether a lie told for the

sake of protecting someone from harm is justified. -

In meta-ethics, a key issue is the meaning of the terms "right" or "wrong".
Moral realism would hold that there are true moral statements which
report obJectrve moral facts, whereas moral antl-reallsm would hold that
morality is derlved from any one of the norms: prevalent in socuety
(cultural relatlwsm), the edlcts of a 90d (divine commang theory); is
merely an expressuon of the speakers sentlments (emOtMsm) an implied
imperative (prescriptive); falsely p.-esupposes that there are objective
moral facts (error theory). Some thinkers hold that there jg no correct
definition of right behawor, that moralltY can °“|Y be j judged with respect
to particular situations, within the standards of Particyly, belief systems
and socio-historical contexts. This position, known as moral relativism,
often cites empirical evidence from anthropology ag evidence to support
its claims. The opposite view, that there are universa|, eternal moral
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truths are known as moral absolutism. Moral absolutists might concede
that forces of social conformity significantly shape moral decisions, but
deny that cultural norms and customs define morally right behavior.

3.2 Gandhi's 11 Vows
- viAhimsa» (Non\)iol‘ence)
L. _Satya (Trutn)
=" Asteya (Non-steallng) N
_-’::“Brahmacharya (Self Dlsmplme)
» Aparigraha (Non possessuon)

= Sharirshrama (Bread Labour)

» Aswada (Control of the Palate): " *

= ~Sarvatra Bhayavarjana ""(Fea’rlés§ine‘§s)‘
. Sarva Dharma Samantva (Equallty of the rellgnons)

‘? = Swadeshi (Use Locallyi Made Goods)

1‘;""»%'Sparshbhavna (Untouchabllltv) : “;;; A
3.2.1 Ahimsa (Nonviolence)

Ahimsa is not merely a negatlve state of harmlessness , but it is positive
state of love, of domg good even to the, _evul-doer.

Ahimsais a weapon of matchless potency Itis the summum bonum of
life. It is an attribute of the brave, in fact, it is their all. It does not come
within the reach of coward. It is no wooden or lifeless dogma, but a living

and life giving force. Ahimsa is not the way of the timid or cowardly. Itis




33

the way of the brave ready to face death. He who perishes sword in hand

is no doubt brave; but he who faces death without raising his little finger
and without flinching, is braver.

3.2.2 Satya (Truth)

Truth has no form. Therefore everyone one will form such an idea or

image of Truth as appeals to hlm, and there will be as many |mages of
Truth as there are men. These WI" be true as long as they last. For they
enable a man to obtam everything he wants. - Diary of Mahadevbhal,

Truth should be Truth in thought Truth in speech, and Truth in action: To
the man who has realised this Truth inits fulness nothmg else remarns to

be known, because all knowledge is necessarlly mcluded in |t. Whatis not

}

included in it, is not truth and so not true knowledge. S | ;{

3.2.3 Asteya (Non-stealing)

Non-stealing does not mean merely not to steal. To lm('e'ep:or.tafke‘an'ything
which one does not is also stealing. And of course, stealing is fraught with
violence. e

We are not always aware of our real needs, and most of us improperly
multlply our wants and thus, unconscnously, make thleves of ourselves
One who follows the observance of Non-stealmg wwl_{_brmg about a
progresslve reductlon of his own wants. Much of the: dlstressmg poverty in

this world has rlsen out of the breaches of the prmcnple of Non-stealmg -
From Yeravda Mandlr,

3.2.4 Brahmacharya (Self Dlsc1p||ne)

Brahamchraya means control of all the organs of sense. He who attempts
to control only one organ, and allows all the others free play is bound to
find his effort futile . To hear suggestive stories with the ears, to see
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suggestive sights with the eyes, to taste stimulating food with the tongue,
to touch exciting things with the hands, and at the same time to expect to

control the only remaining organ, is like putting one's hands in the fire and
expecting to escape being hurt._

3.2.5 Aparigraha (Non-possession)

Non possession means that we should not hoard anything that we do not
need today. oL

The less you possess, the less you want, the better you are. And better for
what ? Not for your en]oyment of thls I|fe but for enJoyment of personal

service to your fellow beings; servnce to whlch you dedlcate yourself
,body, soul and mmd R

When you dispossess yourself of everything you have, you 'really" i'iosses‘s
all the treasures of the world. In other words , you really get all that.i is m

reality necessary for you., everything . If the food is necessary, food wnll
come to you. |

o ey R T e
TR :' L i s

3.2.6 Sharirshrama (Bread Labour) |

Earn thy bread by the sweat of the brow- says Blble Bread labour means
that everyone is expected to perform suff' cnent body-1abour in order to
entitle him to hls lnvmg It is not ,therefore, necessary to earn one s living
by bread Iabour ,takmg Ilvmg m |ts broader sense: But everyone must
The economics of Bread Iabour are the Ilvmg way of life . It means that
every man has to labour with hls body for his food and clothing. If I can
convjnce the people of the value and necessnty of bread -labour, there
never will be any want of bread and cloth. 7
The idea is that every healthy individual must labour enough for his food
and his intellectual faculties must be exercised not in order to obtain a
living or amass a fortune, but only in the service of mankind. If this
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principle is observed everywhere, all men would be equal, none would
starve and world would be saved from a sin.

3.2.7 Aswada (Control of the Palate)

Unless we are satisfied with foods that are necessary for the proper
maintenance of our physical health, 4and unless we are prepare to rid
ourselves of stimulating heating and exciting condiments that: we mixed
with food. We will certainly not be able to control the over-abundant
unnecessary, and excntlng stlmulatlon that we may have. If we do not do
that, the result naturally is that we abuse ourselves, and become less than
animals and brutes. o -

The diet should be healthy and swelri-balanced- The body was neve_:r i'“‘:eai‘t
to be treated as a refuse-bin. Food is meant to sustain the body.

3.2.8 Sarvatra Bhayavarjana (Fearlessness)

Fearlessness should connote absence of all kinds of fear - fear of déé’t‘h,
fear of bbdily injury, fear of hunger, fear of insults, fear of public:
disapprobation, fear of ghosts and evil spirits, fear of anyone's anger.
Freedom from aII these and other such fears constltute fearlessness.

Fearlessness does not mean arrogance and aggressrveness. That in itself is
a sign of fear. Fearlessness presupposes calmness and peace of mind. For
that it is necessary to have a living faith in God.

3.2.9 Sarva Dharma ~Samantva,f(Equal_ity of the religions)

Religions have been mterwoven One sees a specral quahty in every one
of them . But no one relrgron is hlgher than another. All are complimentary
to one another .Since this is my belief, the speciality of any one religion
cannot run counter to another, cannot be at variance with universally
accepted principles. For I believe in the fundamental truth of all great
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religions of the world. I believe that they are all God-given, and I believe

that they
were necessary for the people to whom these religions were revealed. And

I believe that, if only we could all of us read the scriptures of the different
faiths from the standpoint of the followers of those faiths we should find
that they were at bottom all one and were all helpful to one another.

Just as men have different names and faces, these religions also are
different. But Just as men are all human in spite of their dlfferent names
and forms, just as leaves of a tree though different as leaves are the same
as the leaves of the same tree, ali religions though different are the same.

We must treat all religionsasequals. -~~~ -~ . = .
3.2.10 Swadeshi (Use LoC‘aIly Made Goods)

Swadeshi is that sprit in us whlch requires us to serve our |mmed|ate
neighbours before others, and to use thlngs produced m our s
nelghbourhood in preference to those more remote, So domg, we

cannot serve humamty to the best of our capamty, we cannot serve
humanity by neglecting our neigbours. It is smful to buy and use articles

made by sweated labour.

It is sinful to eat American wheat &and let my neighbour, the grain dealer
starve for want of custom. Slmllarly, it is sinful for to wear the latest
finery of Regent Street when I know that if I had but worn. the things
woven by the nelghbourmg spmners and weavers,. that would have
clothed me, and fed and clothed them My defi nltlon of Swadeshi is well
known . I must not serve my dlstant nelghbour at the expense of the
nearest. It is never vmdlctlve or punltlve. It is m no sense narrow, forI
buy from every part of the world what is needed for my growth. I refuse
to buy from anybody anything, however nice or beautiful, if it interferes
with.my growth or injures those whom Nature has made my first care.
Swadeshi is that spirit in us which restricts us to the use and service of our
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immediate surroundings to the exclusion of the more remote& I should
use only things that are produced by my immediate neighbours and serve
those industries by making them efficient and complete where they might
be found wanting. It is suggested that such Swadeshi, if reduced to
practice, will lead to the millennium. - Speeches and Writings of Mahatma

Gandhi.
3.2.11 Sparshbhavna (Untouchability)

Untouchability means pollution by the touch of certain persons in reason
of their birth in a particular state or family. It is an excrescence. In the
guise of religion, it is always in the way, and erupts,religion.‘

Removal of untouchablllty means love for, and service of the whole world
and thus merges into Ahimsa. Removal of untouchability spells the §
breaking down of barriers between man and man and between ‘the' vanous
orders of Being. I consider untouchablllty tobea hemous crime agamst
humanlty It is not a sign of self-restraint, but an arrogant assumptlon of

superiority. .

3.11 The Bases of Satyagraha in Gandhi’s Philosophy:

[N -
3 ‘. SR

The term “satyagraha % was come ] "fandhl in South
Africa to express the force that Indlans there usedf It was conceived as
a weapon of the strong and excluded the use of vnolence and hatred in
any shape or form Satyagraha isa relentless search for truth and a
determmatlon to teach truth through nonvnolent means. It literally
means holding on to truth. So itisa truth-force. Gandhl calls it the
soulforce.3 It can be used by individuals as well as communities. It is
also a law of universal application. It is not based on the force of arms,
but on the force of truth and love. We are usually aware of two kinds of
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forces-physical force and spiritual force. We are generally acquainted
with the physical force. It consists of violence. It is a weapon of the
brutes. Man is more familiar with the physical force which Gandhi was
opposed to. The spiritual force is an invisible one. So he described it as
truth-force. Therefore, saytagraha pre-supposes self-discipline, self-
discipline, self-control, and self-purification.

According to Gandhi, a Satyagrahi is a fearless person. He will never
submit to any}arbitrary action. He who has attained the Satyagrahi’s
state of mind will remain victorious under all conditions. So it is iielief
in the power of spirit, the power of truth, the power of love by which
man can overcome evil through self-suffermg and self-sacnf‘ ce. H|s
Satyagraha related to two thlngs, |t en]oms upon man the: duty to ;
eradicate evil and, posrtlvely, it remmds him of his obllgatlon to serve

the community. ' S T R

Satyagrah is a very powerful nonviolent method of direct action. A
satyagrahi exhausts all other means before he resorts to satyagraha.
He also uses it as his last weapon against m]ustlce after havmg
exhausted all other possibilities of persuaslon and conciliation. It
emphasizes four basic ideas: (|) it |s essentlally the use of soul-force,
(i) it ellmmates the use of physical-for hlm, the practlce of Satyagraha
was an evolvmg scuence He preached and practlced it for over three
decades. We know Satyagraha is still evolving gradually

According to Gandhi, is a philosophy of life. It is the religion by which
he lived It is also the religion where he wanted all men to live by it. The
veteran Gandhian, Dr R.R. Diwakar, says: “Satyagraha is a new way of
life. It has several features. For hini, Truth and Nonviolence are as hills.
But truth through nonviolence alone is really a new feature. Secondly,
the application of this principle to every walk of life and all human
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affairs, and to fight evil and injustice to establish truth and justice, is

al.so one of the new features.

Satyagraha as a weapon of social control is eternal and creative. Its
creativity is inherent in its basis of ahimsa and moral persuasion. The
Satyagrahi would adopt satyagraha as a weapon and insist of truth
being established. He resists all unjust authority and the source of evil.
But the aim of Satyagraha is destruction of evil, not the evildqer; sin,
not the sinner,. Whom~actually a Satyagrahi loves to liberate from the
grip of evil or sin. A satyaghahi does not crave or indulge in for ” ‘
personal gain or glorification, or to humiliate anyone. The entire social
life is mpossuble without satyagraha WhICh isa true rellglon It is not
only employed against rulers and ruled but also socrety and -
government. Iti isa practical phllosophy It is a weapon with a spmtual
and ascetic temper. In fact, it is the soul force attamable by self-
purification. It can be utilized in any situation. to reach one’s goal
through nonviolent means. It implies adherence to truth and Iove. So
also the term ‘self-purification’ smgmf‘es the need for a proper

education to create such an attitude of mmd

Itis asinto suffer unjust behavnour at the hands of another person or
organization or society. Hence he dld not hesntate to carry on tireless
crusade against injustice, both in South Africa and India. Therefore
Satyagraha may be understood as a technique for resolving conflicts
and a method for fighting evil. As been explained by Joan V Bondurant:
“Satvagrahfbecame something more than a method of resistance to
particular legal norms, it became an mstrument of struggle for positive
objectives and for fundamental change... TR

According to Gandhi, Satyagraha is practicable in every situation. The
satyagrahi becomes mentally strong by enduring physical suffering. In
this contex Gandhi wrote: “I see that Satyagraha is assured of divine
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help, and that in testing a Satyagrahi, the creator imposes on him at
every step only as much burden as he can bear”. There are no
limitations to self-sacrifice. It may stretch to the extent of
imprisonment or even death. So great suffering is highly correlated to
great relief. The suffering is undergone in the purest form of
Satyagraha. There are different forms of satyagraha. These forms may
be employed in a satyagraha campaign. These were most commonly
employed during the freedom struggle in India under Ieadership of
Gandhi. There are three forms of Satyagraha, namely: (a) non-

cooperation, (b) civil disobedience, and (c) fasting.

i
S N

Non- cooperatlon means renuncratlon of the benef' ts of a system wnth
wh|ch we are associated. It mvolves voluntary suffermg in the process
. of resisting evil. Secondly, it consrsts of civil disobedience which

| involves direct contravention of specrflc laws like non-payment of taxes
and so on. The spirit of civil disobedience consists in defymg all those
laws which are considered unjust. It is an act of cmllty since itis -
opposed to all forms of violent and uncivilized behaviour. It is an act of
civility since it is opposed to all forms of violent and uncivilized
behaviour. It involves disobedience to the unjust But, it involves
obedience to a higher moral law, truth and Justlce It advocates
Civilesed way of life. It opposes aII uncuwllzed acts uncnwl and violent.
On the other hand dlsobedlence is to be cuvnl Fmally, fastlng is the
most potent form of Satyagraha It is suffering and Self-lnﬂlcted There
isa dlstmctlon between satyagrahl fasting'and duragrahl fasting.
Fasting is the highest expresslon of the prayer of a pure and loving
heart. It is a means of resisting injustice and converting the evil-doer.

A living faith in God is indispens‘able;’"-i'here is no room for lack of faith,
anger, impatience or selfishness. These make the fast violent. Gandhi
said: “...in addition to truth and nonviolence, a satyagrahi should have
the confidence that Good will grant him the necessary strength and
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that, if there is the slightest impurity in the fast, he will not hesitate to
renounce it at once. Infinite patience, firm resolve, singlemindedness
of purpose, and perfect calm must of necessity be there. But since it is
impossible for a person to develop all these Qualities at once, no on
who has not devoted himself to folowing the lays of ahimsa should
undertake Satyagrahi fast”, Thus these three important forms of
satyagraha should act in the application of Satyagraha.
Philosophy is defined as the pursuit of truth. This is )'bar
excellence a succinct and sufficient definition of philosophy and acoépted
by all. Satyagraha is also relentless search for truth Soiti is both truth-
force and soul-forcE We may observe i in thls ‘truth’ there |s a g_reat force
in it, since Gandhi called it God. It can be used by mdnvndual as uvell as !
communities. It is also known as the Iaw of universal appllcatlon But lt is

not based on the force of arms but force of truth and love.

The philosophy of satyagraha is a new way of hfe For Gandhl,
truth and nonviolence areas old as hills, whereas truth through )
nonviolence is really a new way of life. It is a weapon of social control and
is eternal and creatwe Its creativity is lnherent in its basis of ahlmsa and
moral persuasion. The satyagrahl would adopt Satyagraha asa weapon
and insist on truth being established. That is why he resnsts all unJust

authority and source of evil.

3.12 Gandhi's Ph’ilosophy of Ahimsa and Its Application
to Current Conflicts :
"The whole gamut of man's activities'.’.;ooﬁetitutes, an indivisible whole.

You cannot divide life, social, economic, political and purely religious, into
watertight compartments..."
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It clearly indicates that Mahatma Gandhi, influenced by Vedantic doctrine
that 'all life is one’, believes in the unity of human life; this unity is a
synthetic whole and can neither be divided in spheres like social, religious,
political, moral or ethical nor it can be distinguished in levels like
individual or collective. What seem us to be separate segments are, in
fact, different facets of human life; they are related to each other and act,
react upon one another. The division of activities of human life into
different compartments is artificial and it is completely far from the

reality.

God or the Supreme Being, who is the Creator of all and called by different
names, is the power behind th'e abeve unity; for Gandhi, He is also the
‘Truth’ and it is His voice within everyone. that lnsplres to follow the v vrsnon
of Truth, and that is possible only by complete realization of Ahlmsa-the
non-violence. Thus, Mahatma Gandhi taking God-the Supreme Bemg as !
the Creator of all; declares Him the Truth. and the basrs as well as the ;?-
symbol of Unity; and it is Ahimsa-the non-wolence, also one of the two
sides of that very coin, of which Truth is the other S|de, that can be the

only means to reach Truth or to recognize Him.

As Ahimsa-the non-violence is the only means to reach Truth; also it is one
of the two sides of that very coin, of which Truth |s the other side, i.e. it is
equal to Truth, |ts rolein practlces of all walks of human life becomes

most |mportant S --~:_=L; G FERE
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4.1 Gandhi's Views On God

" My own experience has led me to the knowledge that the fullest life is
impossible without an immovable belief in a Living Law in obedience to
which the whole universe moves. A man without that faith is like a drop
thrown out of the ocean bound to perish. Every drop in the acean shares
its majesty and has the honour of giving us the ozone of life.” )

4.1.1 God as Truth and Love :

There is an indefi nable mysterlous power that. pervades
everythmg He feels that, though he do not see that.’ It |s th|s unséen
power that makes itself felt and yet. defies proof because itis so’ unllke aII
that he perceive through out the existence of God to a I|m|ted extent He
said , "I have made he world’s faith in God my own, and as my falth is
meffaceable, I regard that to describe falth as experlence |s to tamper
with Truth, it may perhaps be more correct to say that I-have no word for
characterlzmg my belief in God” .

God i |s that indefinable somethlng whlch we all feel but WhICh we
do not know. To me God i is Truth and Love, God is ethlcs and morallty God
is fearlessness, God is the source of I|ght and I|fe and yet Hei is above and
beyond all these. God i is cons<:|ence He is even the athensm of the atheist.
He transcends speech and reason. Heis a personal God to those who need
His touch. He is purest essence He srmply Is to those who have faith. He
is long suffering. He is patient but He is also,ﬂterrlble. He is the greatest
democrat the world knows. He is the greatest tyrant ever known.

He consider that “God is Truth” . In his early youth he was
taught to repeat what in Hindu scriptures are known as one thousand
names of God. But these one thousand names of God were by no means



exhaustive. He says ,”We believe-and I think it is the truth-that God has
as many names as there are creatures and, therefore, we also say that
God is nameless and since God many forms we also consider Him formless,
and since He speaks to us through many tongues we consider Him to be
speechless and so on. And when I came to study Islam I found that Islam
too had many for God. I would say with those who say that God is Love,
God is Love. But deep down in me I used to say that thought God may be,
God, God is Truth, above all. If it is possible for the human ton&ue to give
the fullest description, I have come to the conclusion that for myself God
is Truth. But two years ago, I went a step further and said Truth is God
You will see the fine distinction between the two statements, viz. That
God is Truth and Truth is God. And I came to. that conclusmn after a
continuous and relentless search after Truth which began nearly fi fty
years ago. I then found that the nearest approach to Truth was love. But I
also found that love has many meanings in the English Ianguage at’ Iest
and that human love in the sense of passion could become a degradmg
also. I found, too, that love in the sense of never found a doublé meamng
in connection with truth and not even the atheists had demurred to the
necessity or power of truth. But in their passion for discovering truth the
atheists have not hesitated to deny the very existence of God-from their
own point of view rughtly And it was because of this reasomng that I saw
that rather than say “God is Truth I should say “Truth |s God o 'ﬁ

He disarmed the criticism of many a youn’g man\ When the say
that he is a truth-fearing man and nota God-fearmg man by simply saying
“Truth is God.”

There are thus a number of dlfflcultles in the way, no matter how you
describe God. But the human mind is a limited thing and people have to
labour under limitations when you think of a being or entity who is beyond
the power of man to grasp. And than we have another thing in Hindu
philosophy, viz. God alone is and nothing else exists, and the same truth
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you find emphasized and exemplified in the kalema of Islam. There you
find it clearly stated-that God alone is and nothing else exists. In fact the
Sanskrit word for Truth is a word which literally means that which exists-
Sat. For these and several other reasons that I can give you I have come
to the conclusion that the definition-Truth is God-gives me the greatest
satisfaction. And when you want to find Truth as God the only inevitable
means is Love, i.e. non-violence, and since I believe that ultimately means
and end are convertible terms, I should not hesitate to say that God is
Love. at then is Truth?' A difﬁcult question, but I have solved it for myself
by saying that it is what the voice within tells you. How, then, you aSk
different people think of different and contrary truths? Well seeing that
the human mind works through mnumerable medla and that the evolutlon
of the human mind is not the same for all, |t follows that what may be :
truth for one may be untruth for another, and hence those who have made
experiment have come to the conclusion that there are certam COI‘IdltIOI‘IS
to be observed in making those experiments. Just-as for conductlon ’
scientific experiments there is an indispensable scientific course of - ..
instruction, in the same way strict preliminary discipline is necessary to
qualify a person to make experiments in the spiritual realm. Everyone
should, therefore, realize his limitations before h‘e"‘speaks of his inner
voice. Therefore, we have the belief based upon experlence, that those
who would make individual search after truth as God must go through
several vows, as for instance, the vow of truth the vow of brahmacharya
(purity)-for you can not possibly divide your love for Truth and God with
anything else-the vow of non-violence, of poverty and non-"'possession
Unless you imbose on yourselves the five vows, may not embark on the
experiment at all. There are several other conditions prescribed, but I
must not take you through all of them Suffice it to say that who have
made these experiments know that it is not proper for everyone to claim
to hear the voice of conscience and it is because we have at the present
moment everyone claiming the right of conscience without going through
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any discipline whatsoever that there is so much untruth being delivered to
a bewildered world. All that I can in true humility present to you is that
truth is not to be found by anybody who has not got an abundant sense of
humility, If you would swim on the bosom of the ocean of Truth you must
reduce yourselves to a zero. Further then this I cannot go along this
fascinating path.

4.1.2 God as Truth and the Law :

He says, “I do not regard God as a person. Truth for me is God, aﬁd God’s
Law and God are not different things or facts, in the sense that an e‘arthly
king and his law are different. Because God is an Idea, Law Himself.
Therefore, |t is mpossuble to conceive God as breakmg the Law,“He ,
therefore, does not rule our actions and withdraw Himself. When wé* say
He rules our actions, we are simply using human language and we try to
limit-Him. Otherwise, He and His Law abide everywhere and govern _ N
everything. Therefore, I do not think that He answers in every detail every
request of ours, but there is no doubt that He rules our action. And I
literally believe that not a blade of grass grows or moves wnthout His will.
The free will we enjoy is less than that of a passenger on a crowded deck.”
Do you feel a sense of freedom in your communion with God?" I do. I do
not feel cramped as I would on a boat full of passengers. Although I know
that my freedom is less than that of a passenger, I appreciate that
freedom as I have imbibed through and through the central teaching of
the Gita that man is the maker of his own destiny in the sense that he has
freedom of choice as to the manner in which he uses that freedom. But he
is no controller of results. The moment he thinks he is, he comes to grief.”

Man was supposed to be the maker of his own destlny It is partly true. He
can make his destiny only in so far as he is allowed by the Great Power
which overrides all our intentions, all our plans and carries out His Own
plans. He called that Great Powef not by the name of Allah, not by the
name of Khuda or God but by the name of Truth. For me, Truth is God and
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Truth overrides all our plans. The whole truth is only embodied within the
heart of that Great Power- Truth. He was taught from my early days to
regard Truth as unapproachable- something that you cannot reach. A
great Englishman taught him to believe that God is unknowable. He is
Knowable to the extent that our limited intellect allows.

4.1.3 The Character of Truth :

Truth is by nature self-evident. As soon as you remove the cob;}vgbs of

ignorance that surround it, it shines clear. ‘

Every expression of truth has in it the seeds of propagation, even as the

sun cannot hide its light. ' o e

4.1.4 The Way of realizing Truth : e T
Life is a very complex thing, and truth and non-violence preséﬁ*t"ﬁ:éblqnis,
which often defy analysis and judgment. One discovers truth and the
method of applying the only legitimate means of vindicating it, i.e.
Satyagraha or soul-force, by patient endeavour and silent prayer.

He says, "I can only assure friends thatl spare no pains to grope to
my way to the right, and that humble but constant endeavour and silent
prayer are always my two trusty companions along' th’é weary but
beautiful path that all seekers must tread. " ' i

You cannot realize the wider consciousrjess, unless you
subordinate completely reason and intellect, and the body, too .

- Itis unnecessary to believe in an extra mundane Power called God in
order to sustain our faith in ahimsa. But G'o-d is nota Power residing in the
clouds. God is an unseen Power residing within us and nearer to us than
finger-nails to the flesh. There are many powers lying hidden within us
and we find this Supreme Power if we make diligent search with the fixed
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determination to find Him. One such way of ahimsa. It is so very necessary
because God is in every one of us and, therefore, we have to identify
ourselves with every human being without exception. This is called
cohesion or attraction in scientific Ianguage. In the popular language it is
called love. In the popular language it is called love. It binds us to one
another and to God. Ahimsa and love are one and the same thing. I hope

this is all clears to you.

4.1.5 Confession of Falth

According to him he is a poor strugglmg soul yearning to be wholly good-
wholly truthful and wholly non-violent in thought, word and deed; but
ever failing to reach the ideal which he knows to be true. It is a palnful
climb, but the pain of it is a positive pleasure to hlm Each step upward
makes hlm feel stronger and fit for the next. He is |mpat|ent to reallze :
the presence of his Maker, Who to me embodies Truth and in the early {
part of his career, he discovered that if he was to reallzeTruth‘,‘_vhe must

obey, even at the cost of his life, the law of Love. -

4.1.6 Realization of God :
God as Truth has been formea treasure beyond price; may He be so to

€very one of us. Devotion to this Truth is the sole ]ustlf' ication for our
existence. L '

But He is no God who merely satisfies the intellect, if He everdoes God to
be God must rule the heart and transform it. He must express Himself in
every the smallest act of His votary. This can only be HOne through a
definite realization more real than the five senses can ever produce. Sense
perceptions can be, often are false and deceptive, however real they may
appear to us. Where there is realization outside the senses it is infallible.
It is proved not by extraneous evidénce but in the transformed conduct
and character of those who have felt the real presence of God within. Such
testimony is to be found in the experiences of an unbroken line of
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prophets and sages in all countries and climes. To reject this evidence is to

deny oneself.

4.1.7 Perfection Not Possible:

But it is impossible for us to realize perfect Truth so long as
we are imprisoned in this mortal frame. We can only visualize it in our
imprisoned in this mortal frame. We can only visualize it in our

imagination. We cannot, through the instrumentality of this ephemeral
body, see face to face Truth which is eternal. That is why in the la§g resort

one must depend on faith.

No one can attain perfectlon while he is m the ‘body for the

simple reason that the ideal state is impossible so long as one has not
completely overcome his ego, ana ego cannot be wholly got I'ld of so Iong
as one is tied down by the shackles of the flesh .

Man will ever remain imperfect, and it will alweys be his part to try
to be perfect. So that perfection in love or non-possession will remain an
unattainable ideal as long as we are alive but toWards which we must
Ceaselessly strive . '

4.1.8 Life and Death : .. e

We are living in the midst of death. What :'is" the val:iIe of
‘working for our own schemes’ when they might be reduced to naughtin |
the twinkling of an eye, or when we may equally swiftly and unawares be
taken away from them? But we may feel strong as a rock, if we could
truthfully say ‘we work for God and His schemes’. Then nothing perishes.
All perishing is them only what s2ems. Death and destruction have them,
but only then no reality about tem. For death and deStruction is then but a
change.
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4.1.9 The Desire for Moksha :

This led the interviewer on to a fundamental question.
From a reading of Gandhiji’s writings the friend had gathered that the root
of all of Gandhiji’s activities was the desire for moksha, emancipation. But
why was not this aspect emphasized sufficiently? Gandhiji replied by
taking recourse to a simile. He said the desire for moksha was indeed
there, but it was not meant for anyone other than the individua\l himself.
The world was interested in the fruits, not root. For the tree itsélf,
however the chief concerﬁ should b= not the fruit, but the root. It was in
the depth of one’s being that the individual had to concentrate. He h’éd to
nurse it with the water of his Ial;ooun;and suffering. The root wAas_‘his cﬁief

concern.

4.1.10 Prayer :

“Prayer is the very soul and essence of religion, and therefore, b’ra yer
must be the very core of the life of :nan, for no man can live without

re,igiOIL " ) . ' ' - ‘o

When a man is down, he prays to God fo Iift’hi“‘m up. The
appalling disaster in Quetta paraiyses one. It baffles all attempt at
reconstruction. The whole truth abbut the disaster will perhaps never be
known. The dead cannot be recalled to life. Human effort must be there
always. Those who are left behind must have help. Such reconstruction as
is possible sill no doubt undertaken. All this and much more along the
same line can never be a substitute 'for prayer. But Why pray at all? Does
He stand in need of prayer to enable Him to do His duty? No, God needs no
reminder. He is within everyone. Nothing happens without His permission.
Our prayer is a heart search. It is a reminder to vurselves that we are
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helpless without His support. No effort is complete without prayer,-
without a definite recognition that the best human endeavour is of no
effect if it has not God'’s blessing behind. Prayer is a call to humility. It is a
call to self-Purification, to inward search. It ask those who appreciate the
necessity of inward purification to join in the prayer that we may read the
purpose of God in such visitations, that they may humble us and prepare
us to face our Maker whenever the call comes, and that we may be.

Prayer is not askiﬁg. It is a longing of the soul. Itis daily
admission of one’s weakness. .It is better in prayer to have a heart without
words than words withcut a heart. Prayer is the only means of bringing
about orderliness and peace and repose in our dally acts

Tuw N
TR

4.1.11 God’s Punishment : e
Gandhiji admits that he does not believe in God. For God permlts all
things to be said of Him with impunity. He looks at our acts And any
breach of His law carries with it, not its vindictive, but its purlfymg, __

compelhng pumshment

4.1.12 Divine Aid :

God is the hardest taskmaster he‘ has known on earth, and He tries us
through and through. And when we find that our falth is failmg or our
body is fallmg , and we are sirking, He comes to our assnstance somehow
or otheand proves to us that we must not lose our faith and that Heis
always at our beck and call, but on His terms, not on our terms.

4.1.13 The Gospel of Faith -

"Faith is riot a delicate flower, which would wither under the slightest
stormy weather. Faith is like the Himalaya mountains which cannot
possibly change. No storm can possibly remove the Himalaya mountains

from their foundations. ... "
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It is faith that steers us through stormy seas, faith that
moves mountains and faith that jumps across the ocean. That faith is
nothing but a living, wide-awake consciousness of God within. He who has
achieved that faith wants nothing. Bodily diseased, he is spiritually
healthy; physically poor, he rolls in spiritual riches. Without faith this
world would come to naught in a moment. True faith is appropriation of
the reasoned experience of people whom we believe to have lived a life
purified by prayer and penance. Belief, therefore, in prophets or
incarnations who have lived in remote ages is not an idle superstftipn but

a satisfaction of an inmost spiritual want.

4.1.14 The Meaning OfGod: e ,‘

PP o e

GOD MAY be called by any other name so long as it connotes the living
Law of Life-in cther words, the Law and the Law-giver rolled into one.

God Himself is both the Law and the Law-giver. The question ij;an'ydne
creating Him, therefore, does not arise, least of all b’ylfah \in‘sigﬁificé‘ﬁ’t-
creature such as man. Man can build a dam, but it is beyond him to make
the wood. He can, however, picture God in his mind in many ways. But
how can man who' is unable te create even a river or wood create God?
That God has created man is, therefore, the pure truth The contrary is an
illusion, However, anyone may, if he likes, say that God is nelther the doer

nor the cause. Either is predlcable of him.

4.1.15 No Personal God :

he says, “I do not regard God as'a person. Truth for me is God, and God'’s
Law and God are not different things or facts, in the sense that an earthly
king and his law are different. Because God is an Idea, Law Himself.
Therefore, it is impossible to conceive God as breaking the Law. He,
therefore, does not rule our actions and withdraw Himself. When we say
He rules our actions, we are sinj:p'!y usittg human language and we try to
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limit Him. Otherwise He and His Law abide everywhere and govern
everything.

Therefore, I do not think that He answers in every detail every request of
ours, but there is no doubt that He rules our action. ...The free will we
enjoy is less than that of a passenger on a crowded deck.

...Although I know that my freedom is less than that of a passenger, 1
appreciate that freedom, as I have imbibed'through and through the
central teaching of the Gita that man is the maker of his own destiny in
the sense that he has freedom of choice as to the manner in which he uses
that freedom. But he is no controller of results The moment he thmks he
is, he comes to grief. * SR

3 ”«q,

Let this however be quite clear. The Almlghty is not a person
I|ke us. He or It is the greatest living Force or Law |n the world
Accordmgly, He doses not act by caprice, nor does that Law admlt of any
amendment or improvement. His will is fixed and changeless, everythmg

else changes every second.
4.1.16 His Personality:

God is wholly good. There is no evil in Him. God made man in His own
image. Unfortunately for us, man has fashioned Him |n his own. This
arrogation has landed manklnd in a sea of troubles. God is the Supreme
Alchemist. In His presence all'i iron and dro.,s turn into pure gold Similarly
does all evil turn into good.. . |

Again, God lives, but not as we. His c'reatures live but to die. But God is
life. Therefore, goodness and all it connotes is not an attribute.

Goodness is God. Goodness' conceuved as apart from Him is a lifeless thing
and exist only whilst it is & paying policy. So are all morals. If they are to
live in us, they must be considered and cultivated in their relation to God.
We try to become good because we want to reach and realize God. All the

B
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dry ethics of the lifeless. Coming from God, they come with life in them.

They. become part of us and enncbie us.
Conversely, God conceiveda without goodness is without life. We give Him

life in our vain imagining.

4.1.17 Power of God :

Everything that has a beginning must end. The sun, the moon and the
earth must all perish one day, even though it might be after an
incalculable number of years. God alone is immortal, imperishable. How
can anyone find words to describe Him? -

God cannot be reahzed through the mtc lect Intellect can Iead onetoa
certam extent and no further. It is a matter of faith and experlence
derived from faith, Oneé might rely on the experience of one’s betters or.
else be satisfied with nothing less than personal experience. Full fajth

does not feel the want of éxpcrience.

God alone knows Absolute Truth. Therefore, I have often said, Truth'is
God. It follows that man, a finite being, cannot know Absolute Truth.

God is all-powerful. He can change the hearts of man and brmg real peace
among them. ' '

Gandhiji's Ruie : .

According to him in the West, people talk of Chnst but it |s really the
Anti-Christ that rules their llves ‘Similarly, there are people who talk of
Islam, but really follow.the way of Satan. It is a deplorable state of affairs.
-..If people follow the way of Gad, there will not be all this corruption and
profiteering that we see in the world. The rich are,bécoming richer and the
Poor poorer. Hunrger, nakedness and death stare one in the face. These are
not the marks of the ngd¢~ m of uod hut that of Satan, Ravana or Anti-
Christ. We cannot expect to brmu tr e re:gn of God on earth by merely
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repeating His name with the lips. Our conduct must conform to His ways
instead of Satan’s. Only whan God reigns in men’s hearts will they be able

to shed their anger.

All universal rules of conduct known as God’s commandments are simple
and easy to understand and carry out if the will is there. They only appear
to be difficult because of tha inertia, which governs mankind. Man is a
progressive being. There is nothmg at a standstill in nature. Only God is
motionless for, He was, is and will be the same yesterday, today and
tomorrow, and yet is ever moving. We need not, however, worry ourselves
over the attributes of God. We have to realize that we are ever
progressmg Hence, I hold that if mankind is to live, it has to come
growingly under the sway of truth and non-violence. It i is in view-of. these
two fundamental rules of conduct that I and you have to work and live. A

B
{
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mmd not set on God is given to wandering and lacks the quallty of a

e

temple of worship.

4.1.18 God's Laws :

Human language can but imperfect!y describe God's ways. He was
sensible of the fact that they are indescribable and inscrutable. But if
mortal man will dare to describe them, he has no better medium;;than his

own inarticulate speech.

We do not know.all the Iaws of Gad nor their workingf .lf(nowfl},etige of the
tallest scientist or the greatest spiritualist is like a particle of dust. If God
is not a personal being for me like my earthly father, He is infinitely more.
He rules me in the tiniest detail of my life.He believes literally that nota
leaf moves but by His wn!! -very ureath I take depends upon His
sufferance, , o

He and His law are one, Tﬁe Law is God. Anything attributed to Him is not
a mere attribute. He is the attribute. He is Truth, Love, Law and a million

other things that human ingenuity can name.
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The laws of Nature are changeless, unchangeable, and there are no
miracles in the sense of infringement or interruption of Nature's laws. But
we, limited beings, fancy al! kinds of things and impute our limitations to
God. We may copy God, but not He us. We may not divide Time for Him.
Time for Him is eterﬁity. For u$ there ié past, present and future. And what
is human life of a hundred years but less than a mere speck in the eternity
of Time? '

4.1.19 God's Names :

God has a thousand names, or rather, He is Nameless. We may worShjp or
pray to Him by whichever name that pleases us. Some call Him Rama,"
Some Krishna, others call H|m Rahlm, and yet others call Hlm God All
worship the same spirit, but as all foods do not agree with all, all names
do not appeal to all. Each choos;s the.name according to his assoaatlons,
and He, being the In-D Dweller, All- Powerful and Omniscient knows our :
innermost feelings and responds to us according to our deserts.

Worship or prayer, therefore, is not to be performed with the Ilps, but with
the heart. And that is why it can be performed equally by the dumb and
the stammered, by the ignorant and the stupid. And the prayers of those
whose tongues are nectared but whose hearts are full of poison are never
heard. He, therefore, who would pray to God, must cleanse his heart.
Rama was not only on the lips ¢f Hanuman, He was enthroned i in"his heart.
He gave Hanuman exhaustless strength. In His strength he lifted the
mourltain and cicssed tha oceai:. .

In his woras , N i.a“-( G. sud e;_;a.f. uy as 1 eiieve Him to be... I believe God
to be creative as we as non-crextive. This too is the result of my
acceptance of the doctrine of the manyness of reallty From the platform
of the Jains I prove the non-creative aspect of God and from that of
Ramanuja the Creative aspect. A's a matter of fact, we are all thinking of
the Unthinkable, describing the Indescribable, seeking to know the
unknown, and thiat whiy our speach falters, is inadequate and even often
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contradictory. That is why the Vedas describe Brahman as 'not this', 'not
this'.

In his opinion, Rama, Rahaman, Ahuramazda, God or Krishna are all
attempts on the part of man to name that invisible force which is the
greatest of all forces. It is inherent in man, imperfect though he be,
ceaselessly to strive after perfection. In._the attempt he falls into reverie.
And, just as a child tries to stand, falls down again and $again and
ultimately learns how to walk, even so man, with all his intelligence, is a
mere infant as compared to the infinite and ageless God. This may Sppear
to be an exaggeration but is not. Man can only describe God in his own
poor Ianguagé. ' '

4.2 Ramanama .

Though his reason and heart lorig ago realized the highest attribute and
name of God as Truth, he recognizes Truth by the name of Rama_gv. In the
darkest hour of my trial, that one name has saved him and is still saving
him...he said. It may be the association of childhood, it may be the
fascination that Tulsidas has wronght on him......

He belives that his Lord Rama.resided in the Ramji mandir which he often
visite in his chiidwoqd . So he says, “He saved me from many fears and
sins. It was no superstition for me. The custodian of the idol may have
been a bad man. I know nothing against him. Misdeeds might have gone
on in the temple. Again I know n.thing of them. Therefore, they would not
affect me. What was and is true of me is true of millions of Hindus".

¢
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4.2.1 One God :

he laughs within himself when someone objects that Rama or the
chanting of Ramanama is for the Hindus only, how can Mussalmans
therefore take part in it? Is there one God for the Mussalmans and another
for the Hindus, Paris or Christians? No, there is only one omnipotent and
omnipresent God. He is named variously‘and we remember Him by the
name which is most familiar to vs.

He says, "My Rama, the -R;ama of our prayers is not the historical Rama,
the son Dasharatha, the King of Ayodhyz. He is the eternal, the unborn,
the one without a second. Him é!one I worshiv. His aid alone I see, and so

should you. He belongs equally to all.

I, therefore, see no reason wiiy a Mussaiman or anybody should object to
taking His name. But he is in no way bound to recognize God as
Ramanama. He may utter to himself Allah or Khuda so as not to mar the
harmony of the sound. To me....ama, described as the Lord of Sita, son of

Dasharatha, is the all-powerful essence whose name, inscribed in the
heart, removes all suffering--mantal, moral and physical. *

4.2.2 Curative Power : .

An apt question is as to why 2 man why recites Ramanamag regularly and
leads a pure life shouid ever fali iil, Man is by nature imperfect, A
thoughtful man strijyes after pe:fuction, but never attains it. He stumbles

on the way, howayer unwittingly. The whole of God's law is embodied in a
pure life.

The first thing s to realize one's limitatinns. It should he cbvious that, the
7

moment one transgresses those limits, one falls ill, Thyg balanced diet
eaten in accordance with needs gives one freedom from disease. How is
one to know what is the proper diet for cne? Many such enigmas can be

imagined. The purport of it all iz that everyone $hould be his own doctor
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and find out his limitations. The man who does so will surely live up to
125. Ramanama cannot perform the miracle of restoring to you a lost
limb. But it can perform the still greater miracle of helping you to enjoy an
ineffable peace in spite of the loss while you live and rob death of its sting
and the grave its victory at the‘ journey's end. Since death must come soon
or late to everyone, why should cne worry over the time?

The practice of nature cure does not require high academic qualifications
or much erudition. Simplicity is the essence of universality.

Nothing that is meant for the benefit of the millions requires much
erudition. The latter can be acquired only by the few and, thg;efore, can

benefit the rich only.

But India lives in her seven lakhs of vnl!ages obscure, tiny, out- f-the-way

villages, where the population i in some cises hardly exceeds a few

hundred, very often not even a few score.

Purity of Thought _

It is conscious belief in God and a kﬁowledgé of His law that make perfect
Cure possible without any further aid. That law is that a perfect mmd is
responsible for perfect health of he body. A perfect m'"d comes from a
Perfect heart, not the heart known by a doctor's Stethoscope but the heart
Which is the seat of God. It is claimed that realization of God in the heart
Makes it impossible for an impure or an idle thought to cross the mind.
Disease is imp;:ssible where there is purity of thought. Such a state may
be difficult to attéiﬁ. But the first step in the ascent to health is taken with
its recognition. The next is taken when the corresponding attempt is
Made. This radical aiteratioﬁ in one's life is naturally accompanied by the
Observance of all other nature's laws h:therto discovered by man. One

Cannot play witi them and claim to have a pure heart.
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It can be said with justice that pessession of a pure heart should do
equally well without Ramanama. Only, he knows no other way of

attaining purity.

Spiritual force is-like any other force at the service of man. Apart from the
fact that it has been used for physical ailments for ages, with more or less

success, it would be intrinsically wrong not to use it, if it can be
successfully used for the cure of physncal ailments. For, man is both matter

and spirit, each acting on and dffECtll‘Ig the other.

4.2.3 Prayer : The Food Of his Soul R

"I CLAIM to be a man of faith and prayer, and even'if I were
cut to pieces, I trust God wau/a give-me the strength not to deny Hlm and

'-’.«A_:;_'_,“,% x

to assert that He is.”

Prayer is the firct and the Iast lesson in Iearnmg the noble and brave Aartor
sacrificing self in the various waliks of life, culminating in the defense of
one's nation's liberty and honour. Undoubtedly, prayer reqmres a living

faith in God.

He belives fhat food is necessary for the body, prayer is necessary for the
soul. A man may be abie to do without food for a number of days--as Mac
Swiney did for over 70 days--but, believing in God, man cannot, should not

live a moment without prayer.

There are many who, whether from mental laziness or from having fallen
into a bad habit, believe that God is and will help us unasked. Why, then,

is it necessary to recite His namce? It is true that if God is, He is
irrespective of our belief. But realization of God is infinitely more than

Mmere belief. That can come only by constant practice. This is true of all

science. How much more true of the science of all sciences?



61

4.2.4 Character of Prayer :

Supplication, won?ship, prayer ere no superstition; they are acts more real
than the acts of eating, drinking, sitting or walking. It is no exaggeration

to say that they alone are real, all else is unreal.

Such worship or prayer is no flight of eloquence; it is no lip-homage. It
springs from the heart. If, therefore, we achieve that purity of‘tljle heart
when it is 'emptied of all but iove', it we keep all the chords in prﬁper
tune, they 'tremibling pass in.music out of sight'.Prayer needs no sﬁeech.

Itis in itself independe'nt of any sensuous effort.

He says, “Prayer has been the savmg of my life. Without it I would have
been a lunatic Iong aco. My autobiography will tell you that I have had my
fair share of the bitterest public and private experiences. They threw me
into temporary despair, but if I was ahle to yet rid of ‘i_t, it wa's~li'ﬁéé§£use;¢if

prayer.

",

Now I may tell you that prayer has rict been part of my life in the sense
that truth has been. It came out of sheer necessity, as I found myself ina
Plight when I cculd not pessibly be happy without it. And the more my
faith in God increased, the more irresistible became the yearmng for

prayer. Life seemed to bhe duli and-vacant w:thout it.”

In spite of despair staring mein the face on the political horizon, he had
never lost his paace. In fact, he had found people who envy his peace.
That peace, he tell you, comes from prayer; he was not a man of
learning, but he was a mah of prayer, He was indifferent as to the form.
Every one is a law into himself in that respect. But there are some well-
marked roads, and it is safe to'walk along the beaten'tracks, trod by the
ancient teachers. |
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Man often repeats the nam.e of God parrot-wise and expects fruit from so
doing. The true seeker must have that living faith which will not only
dispel the untruth of parrot-wise repetition from within him, but also from
the hearts of others.

In the first shloka of Ishopanishad that is repeated everyday at the
beginning of the prayer; one is asked to dadicate everything to God and
then'use it to the required extent. The principle condition laid down is that
one must rict covet what belongs to another. These two maxims contam

the quintessence of the Hindu religion.

4.2.5 Essence of Prayer :

But God does not come down in rerson to relieve suffermg He works <ok
through human agency. Therefore, prayer.to Gad to enable one to relleve
the suffering of others must mean a longing and a readmess on og_gg s-part
to labour for it.

The prayer... ic. not exclusive. It is not re_tricted to one's own caste or
community. It is all inclusive. It compréhends the whole of humanity. Its

reallzatlon ‘Would thus mean the establishment of the Kingdom of Heaven
on earth. :

4.2. 6 Efficacy of Silen

It has often oécurred to me that a seéker- after truth has to be silent.
Proneness to exaggerate, to supprese< or rﬁodify the truth. wittingly or
unwittingly, is a rmatural weakness of man, and silence is nécessary in
order to surmount it. |




63

A man of few words will rarely be thoughtless in his speech;
he will measure every word. Silence of the sewn-up lips is no silence. One
may achieve the same result by choppmg off one's tongue, but that too
would not be srlence He is sulent who, having the capacity to speak, utters

no idle word

4.2.7 Power ,of Prayer ,

Prayer |s the only means of brmglng about orderlmess and
Peace and repose in our dally acts Take care of the vutal thmg and other
thlngs will take care of themselves Rectlfy one angle of a square, and the
other angles will be automatrcally nght Prayer is not an old woman! s ldle
amusement Properly-understood and applled itis the most potent |

instrument of action.

One with a wicked heart can.never be conscious of the all-
Purifying presence of God. God answers prayer in His own way, not ours.
His ways are different from the ways of mortals. Hence they are ;
inscrutable. Prayer presupposes falth No prayer goes in vam Prayer is
like any other action. It bears fru:t whether we see it or not, and the fruit

of heart prayer is far more potent than action so- called
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4.3 Gandhiji’'s Views On Truth

4.3.1 Truth (Meanmg of Truth)

Deal with truth first: of all as the Satyagraha Ashram owes |ts very
existence to the pursult and the attempted practice of truth.

The word satya (Tr.uth) is derived from Sat which means 'being’. Nothing
is or exists in reality except Truth. That is why Sat or Truth is perhaps the
most important name of God, In fact it is more correct to say that Truth is
God than to say - God is truth But as we cannot do wuthout a. ruler ora .
general, such names of God as 'ng ‘or 'ngs or'The Almlghty' are and
will remam generally current ‘On deeper thinking;. however it will be
realized that Sat or Satya is the only correct and fully sngn fact name for
God. AP B a

And where there is Truth, there is also is knowledge which is true. Where
there is no Truth, there also is knowledge which is true. Where there is no
Truth, there can be no true knowledge.,,Thatlis"?vvh‘\rl the word Chit or
knowledge is associated with the name of God And where there is true
knowledge, there IS always bliss. (Ananda) There sorrow has no place.
And even as Truth |s eternal so |s the bliss derived from it. Hence we
know God as Sat—Chlt-ananda, on‘ ‘ who comblnes m H|mself Truth,

Knowledge and ‘BIISS.

Devotion to thlS Truth is the soles Justlf‘catlon, for' our existence. All our
activities should be centered in T,ruth Truth should be the very breath of

our life.

When once this stage in the pilgrim's progress is reached, all other rules of
correct living will come without effort, and obedience to them will be
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instinctive. But without Truth it is impossible to observe any principles or
rules in life.

Generally speaking observation of the law of Truth is understood merely
to mean that we must speak the Truth But we m the Ashram should
understand the word Satya or Truth m a much W|der sense. There should
be truth in thought, truth m speech and truth in action. To the man who
has realized this truth in its fullness, nothing else remains to be known ’
because all knowledge is neceSSary included in it. What is not included in
it is not truth, and so not true knowledge, and there can be no mward
peace wnthout true knowledge. If we once learn how to apply this never

failing test of Truth ‘we wnll at once able to fi nd out what is worth domg,
what is worth seemg, what is worth readmg B SN

EREN E

- ‘_‘-.7 e

But how is one to to reallze thls Truth which may be llkened to the

phllosophers stone or the cow of plenty" By smgle mmded devotlon |
(abhyasa ) and indifference to all other- mterests in life (valragya) replles
the Bhagavadglta. In spite, however of such degoggn,ewhat may appear
as Truth to one person will often appear as untruth to another person. But
that need not worry the seeker. where there is honest effort, it will be
realized that what appear to be dlfferent truths are like the countless and
apparently dlfferent Ieaves of the same tree Does ,not God hlmself appear
to different mdlwduals in dlfferent aspects'? Yet we know that He is one.
But Truthii |s the rlght desrgnatlon of God Hence‘th_ere IS nothmg wrong in
every man followmg Truth accordmg to his Ilghts Indeed it is his duty to
do so. Then |f there isa mlstake \on the part of any ‘one so following Truth
it will be automatlcally set rlght. For the quest of Truth involves tapas self
suffering, sometimes even unto death. There can be no place in it even a
trace of self interest. In such selfless search for Truth nobody can lose his
bearings for long. Directly he takes to the wrong path he stumbles, and is
thus redirectedvto the right path. Therefore the pursuit of Truth is true

bhakti (devotion). It is the path that leads to God. There is no place in it
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for cowardice, no place for defeat. It is the talisman by which death itself
becomes the portal to life eternal. In this connection it will be well to
ponder over the lives and examples of Harishchandra , Prahlad,
Ramchandra, Imam Hussain, the Christians saints, etc. How beautiful it
would be if all of us, young' and oId men and women devoted ourselves
wholly to Truth in all that we mlght do in our walking hours, whether
working, eating, drlnklng, or playmg till dissolution of the body makes us
one with Truth? God as Truth has been for me a treasure beyond prlce,
may He be so. to every one of Lusé

4.3.2 Truth & Beauty : . -

Inwardness of Art:  TeTT L
There are two aspects of thmgs-the outward antLthe mward The

is thus an expressuon of the soul. The outward’ forms have value only in so
far as they are the expression of the inner spirit of man. h

Truth First: | Ry . “
Truth is the first thmg to be sought for’ and Beauty and Goodness will

then be added unto you Jesus was, to Amy mind, a supreme artlst because
he saw and expressed Truth, and S0.was Muhammad, 1 the Koran being, the
most perfect composntnon m all Arablc llterature--at any rate, that is what
scholars say. It is because both.’ 0fr them; strove first for Truth that the

) W‘_‘y"et ne!ther Jesus not

Muhammad wrote on Art ‘That is the Truth and Beauty 1 crave for, live for,
and would die for.

grace of expressron naturally cam

PRI PO
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Inner Purity :

True art takes note not merely of form but also of what lies behind. There
is an art that kills and an art that gives life... True art must be evidence of
happiness, contentment and purlty of its authors.True beauty after all

consists in purity of heart. "~ 1

Beauty in Truth : | , |

. Toatrue artist only that face is beautiful which, quite apart from'it,s
exterior, shines with the Truth within the soul. There is... no Beauty apart
from Truth. On the other hand Truth may | mamfest itself i in forms, which
may not be outwardly beautlfu| at all. Socrates, we are told was the most
truthful man of his tlme, and yet hlS features are sald to have been the -
ughest in Greece. To my mlnd he was beautlful because all his life was a
striving after Truth, and’ you may remember that his outward form.did not
prevent Phldlas from appreciating the beauty of Truth i ln him, though as’
an artist he was accustomed to see Beauty in outward forms also

Truth and Untruth often co-exist; good and evil are often found together
In an artist also not seldom the right perception of things and the wrong
co-exist, Truly beautiful creations come when right perception is at work.
If these monuments are rare in llfe, they are also rare |n Art.

These beautles are sunset ora crescent moon that shlnes amid the stars
at night are truthful, masmuch as they make me thmk of the Creator at
isin the center of creatlon? When, I admlre the_wg_nder of a sunset or the
beauty of the- moon, my soul expands m worshlp of the Creator. I try to
see Him and His merC|es in all these creatlons. But.even the sunsets and
sunrises would be mere hmdranges;gf Vt__h_e_y did no,:t::hg!pf.me to think of the
soul is a3 delusion and a snare; even like the body, which often does hinder
You in the path of salvation.
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4.3.3 Truth Is God :

There is an indefinable mysterious Power that pervades everything. He
can feel it, though he do not see it. It is this unseen Power which makes
itself felt and yet defies all proof because it is so unlike all that he
perceive through his senses. It transcends the senses. But it is possible to
reason out the existence of God to a limited extent.

His Falth T

“I can easrly put up wrth the denlal of the world, but any demal by me of

Tl

"I know that I can do nothmg God cando e e

" ST o !
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4.3.4 Nature of God :

Accordmg to him God is Truth and Love, God is ethlcs and

o ‘,{L|ght and Life and yet

Mmorality; God is fearlessness God is the sourc
He is above and beyond all these. God _ls consmence He’ is even the

atheism oﬂthe atherst' For in H|s bouni fess .IoveJ\God ,ermlts the atheist to
and"reason He

live. He is the searcher of hearts He transcends*spe 1
knows us and our hearts better than we do ourselves He does not take us
at our word, for He knows that we often do not- mean it, some knowingly
and others unknowrngly IR s
Heisa personal God to those who need.,Hns ‘personal presence. He is
embodied to those who need HIS touch'; He is thepurest essence. He
simply is to those who have faith. He is all things to all men. He is in us

and yet above and beyond us...
He cannot cease to be because hideous immoralities or inhuman
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brutalities are committed in His name. He is long-suffering. He is patient
but He i5 also terrible. He is the most exacting personage in the world and
the world to come. He metes out the same measure to us that we mete
out to our neighbors-men and brutes.

With Him ignorance is no éxc;i’sé; An@i;&nithal He is ever forgiving, for He
always gives us the chance t‘d’_’fébeh;‘i~=

He is the greatest democrat the world knows, for He Ieaves us
unfettered' to make our own chorce between evil and good. He is the
greatest tyrant ever know, for He often dashes the cup from our lips and
under cove of free wrll leaves us a margln so whoIIy madequate as to
Provide only mirth for Himself at our expense -
Therefore itis that Hmduusm calls |t all His sport-lila, or calls it aII an

|IIuSIon-maya. We are not, He alone Ts. And if we wnll be, we must

thousand names of God were by no means exhaustlve. We belueve--and I
think it is the truth--that God has as many namqs as there are creatures
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"I would say with those who say God is Love, God is Love. But deep down
in me I used to say that though God may be Love, God is Truth, above all.
If it is possible for the human tongue to give the fullest description of God,
I have come to the conclusron that; for myself, God is Truth.

But two years ago I §went a step further and said that Truth
is God, You w:II see the fji ne dlstlnctlon between the two statements, viz.,
that God is Truth and Truth is God. And I came to the conclusion after a
continuous and relentless search after Truth, which began nearly fifty
years ago,” - = -
| i 4 then found that the nearest approach to Truth was
through Io ve. But I also found that Ia ve has many meanmgs in the Enghsh

Ianguage at Ieast and that human Io ve ln the sense of passlon could

become a degradlng thlng also. I found \too that love in the sense of

ahlmsa had only a Ilmlted number of’ votaries in the world. But I ne ver |
found a double meamng in connedr;n with truth and not even ‘atheist had
demurred to the necessity or power of truth. = - ‘
But, in their passion for dlscoverlng truth the athelsts have
not hesitated to deny the very existence of God--from their own pomt of
View, rightly. And it was because of this reasoning that I saw that; rather
than say that God is Truth, I should say that Truth is God.” God is Truth,

but God is man y other thmgs also. Thatfls wh y I say Truth is God.... Only

the fullest hfe, and that is how lt becomes a concrete thlng, for God is His
whole creatlon, the whole Ex:stence, and service of. all that exists-Truth-is

e

Service of God.”
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L Perfection is the attributebfof the Almighty, and yet what a
great democrat He is! What an arnou £ of wrong and humbug He suffers
mms?‘n lcant creatures of His to questlon .
His very exlstence, though Heis: l{_n 'every atom about us, around us and

fomye” R g

on our partl He even sujfe

within us. But He has reserved to Himself the right of becommg manifest
to whomsoever ﬁé chooses; 'I-rle‘ ;s a Bemg wuthout hands and feet and
other organs, yet he can see Hlmoto whom He chooses to reveal Hlmself
He was endeavormg to see God through serwce of humanity, for this he
knew that God i IS nelther in heaven, nor in down below, but in every one.

Heis the ALMIGHTY ,Guider and Protector.

of life.”
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Conclusion

Role and contrlbutnon of Mahatma Gandhi in the freedom
movement of India is noteworthy, “extraordinary and exemplary. And
those who are familiar wnth the whole series of events of the national
liberation movement of the county know how he awakened the masses
on the strength of Ahlmsa-the mon-vnolence, made them reallzed the
value of undependence and accorded Satyagraha-the best and mfalllble
weapon and called them cut downe their centuries old chains of slavery
People of India, crores in number, came to the forefront and ultlmately
in the year 1947 India became free from the politic'al rule of the Engllsh

Besides Shakyamum Gautama, it was Mahatma Gandhi who for the
first time: 'in the entire’ human history through hls mass actlons on the
basis " of - ‘Ahimsa-the non-violence’ ~showed fsuch -a :umque way to
humamty whuch ‘apart from being welfarlstlc,,exemplary and the’ best
become the source of inspiration for many in the world, as said. already,
and if it is applled today anywhere or any tlme ‘o come, according to
Prevailing condltuons of time and space, |t |s capable to bring beautiful
results. For thls reason Mohandas Karamchand fGandhl ralsed to the

position of 3 Mahatma; people around the world respect him.

Gandhlan phnlosophy is not onIy snmultaneously polltlcal moral and
religious, it js also tradntlona’ d ;modern, slmple and complex. It
embodies numerous Western mﬂuences vto whlch Gandhi was exposed,
but being rooted m' anment In' ture and harnessmg eternal and

universal moral and rel|g|ous prlnc1ples; there is much in it that is not at

all new. This is why Gandhi could say: "I have nothing new to teach the
world. Truth and nonviolence are as old as the hills."
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Art and artistic creation have always given a reflection of the
social, economic and intellectual environment of a society. The period
of the Indian freedom struggle was full of patriotism when everybody

worked together under the Ieadershlp of great men, MAHATMA

LT

Today, we are passing through a crisis — a crisis of identification of
values. The world is entrapped in gross materialism. Man has become so
selfish as to have utter disregard for others whether an individual or a
society or a nation. Scientists-are vying with each other to play the role
of the Creator. It is hlgh tlme to create a balance between materlahsm
and spmtuallsm. In the chaotlc clrcumstances prevamng aII over the
world today, we are IOOkmg for peace as eluswe as’ the mlrage m a
desert. For this , Mahatma Gandhn 's l|fe and hlS teachlngs can serve as
beacon- Ilghts to gulde us and lead us to steady peace

To change the minds of the younger generatlons and the attltude of the
People towards man and society in the new m|llenn|um and the
centuries GANDHIAN PHILOSHOPHY is one of the main Spinning wheel
to creat a balance between materialism and spiritualism.

kR
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